
A tn  The translation 
assumes  that  the  form 
trans lat ed “be gin ning” 
 is  in  the ab so lute  state 
rath er  than  the con
struct (“ in  the be gin
ning  of,”  or “ when 
 God cre at ed”).  In oth
er  words,  the clause  in 
 v.  1  is  a  main clause,  v.  2  has  three clauses 
 that  are descriptive  and sup ply back ground 
in for ma tion,  and  v.  3 be gins  the narrative 
sequence prop er.  The referent  of  the  word 
“be gin ning”  has  to  be defined  from  the 
context  since  there  is  no be gin ning  or end
ing  with  God.

sn  In  the be gin ning.  The verse refers 
 to  the be gin ning  of  the  world  as  we  know 
 it;  it affirms  that  it  is en tire ly  the prod uct 
 of  the cre a tion  of  God.  But  there  are  two 
 ways  that  this verse  can  be in ter pret ed: 
( 1)  It  may  be tak en  to re fer  to  the orig
i nal  act  of cre a tion  with  the  rest  of  the 
 events  on  the  days  of cre a tion com plet
ing  it.  This  would  mean  that  the disjunc
tive clauses  of  v.  2  break  the sequence  of 
 the creative  work  of  the  first  day. ( 2)  It 
 may  be tak en  as  a summary state ment  of 
 what  the chapter  will rec ord,  that  is,  vv. 
 3– 31  are  about  God’s cre at ing  the  world 
 as  we  know  it.  If  the  first  view  is adopt ed, 
 then  we  have  a reference  here  to orig i
nal cre a tion;  if  the sec ond  view  is tak en, 
 then Gen e sis it self  does  not ac count  for 
 the orig i nal cre a tion  of mat ter.  To fol low 
 this  view  does  not  deny  that  the Bible 
teach es  that  God cre at ed ev ery thing  out 
 of noth ing ( cf.  John  1: 3)— it sim ply  says 
 that Gen e sis  is  not mak ing  that affir ma
tion.  This sec ond  view presupposes  the 
existence  of preexistent mat ter,  when 
 God  said, “ Let  there  be  light.”  The  first 
 view in cludes  the de scrip tion  of  the pri
mordial  state  as  part  of  the  events  of  day 
 one.  The fol low ing narrative strong ly fa
vors  the sec ond  view,  for  the “heav ens/ 
sky”  did  not ex ist pri or  to  the sec ond  day 
 of cre a tion ( see  v.  8)  and “ earth/ dry  land” 
 did  not ex ist,  at  least  as  we  know  it, pri or 
 to  the  third  day  of cre a tion ( see  v.  10).
B sn  God.  The end ing  of  the He brew  term 
is commonly  used  to in  (ʾelohim) אֱלהִֹים
di cate plural nouns,  but  also  has oth
er functions  such  as in di cat ing abstract 
concepts,  or  the concrete ex pres sion  of 
 an abstract concept.  For ex am ple,  Saul  is 
re ferred  to  as “ lord”  with  the morpheme 
 that of ten  marks plural,  but mean ing  that 
 he,  as  king,  is  the concrete ex pres sion 
 of be ing  a “ lord.”  When re fer ring  to  the 
 one  true  God, אֱלהִֹים (ʾelohim)  marks  God 
 as  the ac tu al ex pres sion  of de i ty.  And 
 the  verb  that  is  used  with  it  is singular. 
 In contrast,  when  the  same  form  is  used 
 as  a plural reference  to  the  false  gods  of 

 the na tions,  the as so ci at ed  verb  is plural. 
Like ly  the  term  was  a ti tle  for  the  true 
 God  but  is  used  so fre quent ly  that  it be
comes  viewed  as  a  name.
C tn  The En glish  verb “cre ate” cap tures 
 well  the mean ing  of  the He brew  term  in 
 this context.  The  verb רָא  al ways (baraʾ)  בָּ
de scribes  the di vine ac tiv i ty  of fash ion
ing some thing  new,  fresh,  and per fect.  The 
 verb  does  not necessarily de scribe cre a
tion  out  of noth ing ( see,  for ex am ple,  v.  27, 
 where  it refers  to  the cre a tion  of  man);  it 
of ten stresses form ing  anew, reforming, 
re new ing ( see  Ps  51: 10;  Isa  43: 15,  65: 17).
D tn  Or “ the en tire uni verse”;  or “ the  sky 
 and  the  dry  land.”  This phrase  is of ten in
ter pret ed  as  a merism, re fer ring  to  the 
en tire or dered uni verse, in clud ing  the 
heav ens  and  the  earth  and ev ery thing  in 
 them.  The “heav ens  and  the  earth”  were 
com plet ed  in sev en  days ( see  Gen  2: 1) 
 and  are characterized  by  fixed  laws ( see 
 Jer  33: 25). “Heav ens” refers specifically  to 
 the  sky, cre at ed  on  the sec ond  day ( see  v. 
 8),  while “ earth” refers specifically  to  the 
 dry  land, cre at ed  on  the  third  day ( see  v. 
 10).  Both  are distinct  from  the  sea/ seas 
( see  v.  10  and  Exod  20: 11).
E tn  The disjunctive clause (conjunction 
 plus sub ject  plus  verb)  at  the be gin ning  of 
 v.  2  gives back ground in for ma tion  for  the 
fol low ing narrative, ex plain ing  the  state  of 
 things  when “ God  said…” ( v.  3). Verse  one 
 is  a ti tle  to  the chapter,  v.  2 pro vides in
for ma tion  about  the  state  of  things  when 
 God  spoke,  and  v.  3 be gins  the narrative 
 per  se  with  the typical narrative con struc
tion ( vav [ו ] consecutive fol lowed  by  the 
prefixed verbal  form). ( This literary struc
ture  is paralleled  in  the sec ond por tion 
 of  the  book:  Gen  2: 4 pro vides  the ti tle  or 
summary  of  what fol lows,  2: 5– 6  use dis
junctive clause struc tures  to  give back
ground in for ma tion  for  the fol low ing 
narrative,  and  2: 7 be gins  the narrative  with 
 the  vav consecutive at tached  to  a prefixed 
verbal  form.)  Some translate  1: 2a “ and  the 
 earth be came,” ar gu ing  that  v.  1 de scribes 
 the orig i nal cre a tion  of  the  earth,  while  v. 
 2 refers  to  a judg ment  that re duced  it  to  a 
chaotic con di tion. Vers es  3ff.  then de scribe 
 the recreation  of  the  earth. How ev er,  the 
disjunctive clause  at  the be gin ning  of  v.  2 
can not  be trans lat ed  as  if  it  were re lat ing 
 the  next event  in  a sequence.  If  v.  2  were 
sequential  to  v.  1,  the au thor  would  have 

 used  the  vav consecu
tive fol lowed  by  a pre
fixed verbal  form  and 
 the sub ject.
F tn  That  is,  what  we 
 now  call “ the  earth.” 
 The cre a tion  of  the 
 earth  as  we  know  it  is 
de scribed  in  vv.  9– 10. 

Pri or  to  this  the sub stance  which be came 
 the  earth (=  dry  land)  lay dormant un der 
 the wa ter.
G tn Traditional translations  have fol
lowed  a  more literal ren der ing  of “ waste 
 and  void.”  The  words de scribe  a con
di tion  that  is with out  form  and emp ty. 
 What  we  now  know  as “ the  earth”  was 
ac tu al ly  an un filled  mass cov ered  by wa
ter  and dark ness. Lat er ּתֹהו  (tohu)  and 
הוּ when  used  in proximity, de  ,(bohu)  בֹּ
scribe  a sit u a tion resulting  from judg
ment ( Isa  34: 11;  Jer  4: 23).  Both proph ets 
 may  be picturing judg ment  as  the re
versal  of cre a tion  in  which  God’s judg
ment caus es  the  world  to re vert  to  its 
primordial con di tion.  This lat er  use  of 
 the  terms  has  led  some  to con clude  that 
 Gen  1: 2 presupposes  the judg ment  of  a 
pri or  world,  but  it  is unsound meth od 
 to  read  the lat er application  of  the im
agery ( in  a context  of judg ment)  back 
 into  Gen  1: 2.
H sn Dark ness.  The He brew  word sim ply 
 means “dark ness,”  but  in  the Bible  it  has 
 come  to symbolize  what op pos es  God, 
 such  as judg ment ( Exod  10: 21),  death ( Ps 
 88: 13), op pres sion ( Isa  9: 1),  the wick ed ( 1 
 Sam  2: 9)  and  in general,  sin.  In  Isa  45: 7  it 
parallels “ evil.”  It  is  a fit ting cov er  for  the 
primeval  waste,  but  it pre pares  the read
er  for  the  fact  that  God  is  about  to re veal 
him self  through  his  works.
I tn  The He brew  term הוֹם  ,tehom)  תְּ
“ deep”) refers  to  the wa tery  deep,  the 
 salty  ocean—es pe cial ly  the primeval 
 ocean  that sur rounds  and underlies  the 
 earth ( see  Gen  7: 11).

sn  The wa tery  deep.  In  the Bab ylo ni
an ac count  of cre a tion Mar duk  killed  the 
god dess Tiamat ( the  salty  sea)  and  used 
 her car cass  to cre ate heav en  and  earth. 
 The  form  of  the He brew  word  for “ deep” 
 is distinct  enough  from  the  name “Tia
mat”  to  deny di rect borrowing; how ev
er,  it  is pos si ble  that  there  is  a polemical 
 stress  here. An cient Is ra el  does  not  see 
 the  ocean  as  a pow er ful de i ty  to  be de
stroyed  in cre a tion,  only  a  force  of na ture 
 that  can  be con trolled  by  God.
J tn  The traditional ren der ing “Spir it  of 
 God”  is pre served  here,  as op posed  to 
 a translation  like “ wind  from/ breath  of 
 God” ( cf.  NRSV)  or “ mighty  wind” ( cf. 
 NEB), tak ing  the  word “ God”  to rep re sent 
 the superlative. Else where  in  the  OT  the 
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phrase refers consis
tently  to  the di vine 
spir it  that empow
ers  and energizes 
individuals ( see  Gen 
 41: 38;  Exod  31: 3;  35: 31; 
 Num  24: 2;  1  Sam 
 10: 10;  11: 6;  19: 20,  23; 
 Ezek  11: 24;  2  Chr  15: 1; 
 24: 20).
A tn  The He brew 
 verb  has  been trans
lat ed “hov er ing”  or 
“mov ing” ( as  a  bird 
 over  her  young,  see 
 Deut  32: 11).  The Syr
iac cognate  term 
 means “ to  brood 
 over;  to incubate.” 
 How  much  of  that 
 sense  might  be at
tached  here  is  hard  to  say,  but  the  verb 
 does depict  the pres ence  of  the Spir it 
 of  God mov ing  about mysteriously  over 
 the wa ters, presumably pre par ing  for  the 
 acts  of cre a tion  to fol low.  If  one  reads 
“ mighty  wind” ( cf.  NEB)  then  the verse 
de scribes  how  the pow er ful  wind be gins 
 to  blow  in prep a ra tion  for  the creative 
 act de scribed  in  vv.  9– 10. ( God  also  used 
 a  wind  to  drive  back  the  flood wa ters  in 
 Noah’s  day.  See  Gen  8: 1.)
B tn  Heb “ face.”
C sn  The wa ter.  The  text de lib er ate ly 
chang es  now  from  the  term  for  the wa
tery  deep  to  the general  word  for wa ter. 
 The  arena  is  now  the lifegiving wa ter 
 and  not  the chaotic abysslike  deep.  The 
 change  may  be mere ly stylistic,  but  it 
 may  also car ry  some significance.  The 
 deep car ries  with  it  the  sense  of  the 
 abyss, cha os, dark ness— in  short,  that 
 which  is  not  good  for  life.
D tn  The prefixed  verb  form  with  the 
 vav (ו ) consecutive introduces  the narra
tive sequence.  Ten  times  in  the chapter 
 the de cree  of  God  in cre a tion  will  be  so 
ex pressed.  For  the pow er  of  the di vine 
 word  in cre a tion,  see  Ps  33: 9;  John  1: 1– 3;  1 
 Cor  8: 6;  Col  1: 16.

sn  God  said.  By speak ing,  God  brings 
 the  world  into existence.  The effica
cious na ture  of  the  word  of  the  Lord 
 is  a prom i nent  theme  in  this chapter.  It 
introduces  the  Law,  the  words  and com
mand ments  from  the  Lord  that  must  be 
 obeyed.  The  ten de crees  of  God  in  this 
chapter anticipate  the  ten  words  in  the 
Decalogue ( Exod  20: 2– 17).
E tn “ Let  there  be”  is  the  short jussive 
 form  of  the  verb “ to  be”;  the fol low ing 
ex pres sion “ and  there  was”  is  the  short 
preterite  form  of  the  same  verb.  As  such, 
form  a pro  (vayehi)  וַיְהִי and  (yehi)  יְהִי
found wordplay  to ex press  both  the 
call ing  into existence  and  the com plete 
ful fill ment  of  the di vine  word.
F sn  Light.  The He brew  word sim ply 
 means “ light,”  but  it  is  used of ten  in 
scrip ture  to convey  the  ideas  of sal va tion, 
 joy, knowl edge, righ teous ness,  and  life. 
 In  this context  one can not ig nore  those 
connotations,  for  it  is  the antithesis  of 
 the dark ness.  The  first  thing  God  does  is 
cor rect  the dark ness; with out  the  light 
 there  is  only cha os.
G tn  Heb “ And  God  saw  the  light,  that  it 
 was  good.”  The  verb “ saw”  in  this pas sage 

car ries  the mean ing “re flect ed  on,” “sur
veyed,” “con clud ed,” “noted.”  It  is  a de
scrip tion  of re flec tion  of  the  mind— it  is 
 God’s opin ion.
H tn  The He brew  word טוֹב  (tov)  in  this 
context signifies what ev er en hanc es, pro
motes, pro duc es,  or  is conducive  for  life. 
 It  is  the  light  that  God con sid ers “ good,” 
 not  the dark ness. What ev er  is conducive 
 to  life  in  God’s cre a tion  is  good,  for  God 
him self  is  good,  and  that good ness  is re
flect ed  in  all  of  his  works.
I tn  The  verb “sep a rate, di vide”  here ex
plains  how  God  used  the  light  to dispel 
 the dark ness.  It  did  not  do  away  with  the 
dark ness com plete ly,  but  made  a sep a
ra tion.  The  light  came along side  the dark
ness,  but  they  are mu tu al ly exclusive— a 
 theme  that  will  be de vel oped  in  the Gos
pel  of  John ( cf.  John  1: 5).

sn  The  idea  of sep a ra tion  is crit i cal  to 
 this chapter.  God sep a rat ed  light  from 
dark ness, up per wa ter  from low er wa ter, 
 day  from  night,  etc.  The  verb  is im por tant 
 to  the  Law  in general.  In Le vit i cus  God 
sep a rates be tween  clean  and un clean, 
 holy  and pro fane ( Lev  10: 10,  11: 47  and 
 20: 24);  in Ex o dus  God sep a rates  the  Holy 
 Place  from  the  Most  Holy  Place ( Exod 
 26: 33).  There  is  a pref er ence  for  the  light 
 over  the dark ness,  just  as  there  will  be  a 
pref er ence  for  the up per wa ters,  the  rain 
wa ter  which  is conducive  to  life,  over  the 
 sea wa ter.
J tn  Heb “ he  called  to,” mean ing “ he 
 named.”
sn  God  called. Sev en  times  in  this chap
ter naming  or bless ing fol lows  some  act 
 of cre a tion.  There  is clear ly  a  point be
ing  made be yond  the ob vi ous  idea  of 
naming.  In  the Bab ylo ni an cre a tion sto ry 
Enuma Elish, naming  is  equal  to cre at ing. 
 In  the Bible  the  act  of naming,  like cre
at ing,  can  be  an indication  of sov er eign
ty ( see  2  Kgs  23: 34).  In  this verse  God  is 
sov er eign  even  over  the dark ness.
K tn  Heb “ and  the dark ness  he  called 
 night.”  The  words “ he  called”  have  not 
 been re peat ed  in  the translation  for sty
listic rea sons.
L tn An oth er option  is  to trans
late, “Eve ning  came,  and  then morn
ing  came.”  This for mu la clos es  the  six 
 days  of cre a tion.  It  seems  to fol low  the 
Jew ish or der  of reck on ing  time:  from 
eve ning  to morn ing.  Day  one start ed 
 with  the  dark, con tin ued  through  the 

cre a tion  of  light,  and 
end ed  with night fall. 
An oth er alternative 
 would  be  to translate, 
“ There  was  night  and 
 then  there  was  day, 
 one  day.”

sn  The  first  day. 
 The exegetical ev i
dence suggests  the 
 word “ day”  in  this 
chapter refers  to  a 
literal twentyfour 
 hour  day.  It  is  true 
 that  the  word  can 
re fer  to  a lon ger pe
ri od  of  time ( see  Isa 
 61: 2,  or  the idiom  in 
 2: 4, “ in  the  day,”  that 
 is, “ when”).  But  this 
chapter  uses “ day,” 

“ night,” “morn ing,” “eve ning,” “ years,” 
 and “sea sons.” Consistency  would re
quire sorting  out  how  all  these  terms 
 could  be  used  to ex press  ages.  Also, 
 when  the He brew  word יוֹם  (yom)  is 
 used  with  a numerical adjective,  it re
fers  to  a literal  day. Fur ther more,  the 
com mand ment  to  keep  the sab bath 
clear ly fa vors  this in ter pre ta tion.  One 
 is  to  work  for  six  days  and  then  rest  on 
 the sev enth,  just  as  God  did  when  he 
 worked  at cre a tion.
M tn  The He brew  word refers  to  an ex
panse  of  air pres sure be tween  the sur
face  of  the  sea  and  the  clouds, separating 
wa ter be low  from wa ter  above.  In  v.  8  it 
 is  called “ sky.”

sn  An ex panse.  In  the poetic  texts  the 
writers envision,  among oth er  things, 
some thing rath er  strong  and shiny,  no 
 doubt influencing  the traditional trans
lation “fir ma ment” ( cf.  NRSV “ dome”). 
 Job  37: 18 refers  to  the  skies  poured  out 
 like  a molten mir ror.  Dan  12: 3  and  Ezek 
 1: 22 portray  it  as shiny.  The  sky  or at
mosphere  may  have  seemed  like  a  glass 
 dome.  For  a de tailed  study  of  the He brew 
con cep tion  of  the heav ens  and  sky,  see  L. 
 I.  J. Stadelmann,  The He brew Con cep tion 
 of  the  World (AnBib), 3760.
N tn  Heb “ the wa ters  from  the wa ters.”
O tn  Heb “ the ex panse.”
P tn  This state ment indicates  that  it hap
pened  the  way  God de signed  it, under
scoring  the con nec tion be tween  word 
 and event.
Q tn  Though  the He brew  word  can  mean 
“heav en,”  it refers  in  this context  to “ the 
 sky.”
R sn  Let  the wa ter… be gath ered  to  one 
 place.  In  the be gin ning  the wa ter cov
ered  the  whole  earth;  now  the wa ter 
 was  to  be re strict ed  to  an  area  to  form 
 the  ocean.  The picture  is  one  of  the  dry 
 land  as  an is land  with  the  sea sur round
ing  it.  Again  the sov er eign ty  of  God  is re
vealed. Whereas  the pa gans  saw  the  sea 
 as  a  force  to  be reck oned  with,  God con
trols  the bound aries  of  the  sea.  And  in 
 the judg ment  at  the  flood  he  will  blur  the 
bound aries  so  that cha os re turns.
S tn  When  the wa ters  are col lect ed  to 
 one  place,  dry  land emerges  above  the 
sur face  of  the receding wa ter.
T tn  Heb “ earth,”  but  here  the  term re
fers  to  the  dry  ground  as op posed  to 
 the  sea.

 was mov ingA   over  the sur faceB   of  the wa ter.C  3  God  said,D  “ Let 
 there  beE   light.”F   And  there  was  light! 4  God  sawG   that  the 
 light  was  good,H   so  God sep a rat edI   the  light  from  the dark
ness. 5  God  calledJ   the  light “ day”  and  the dark nessK  “ night.” 
 There  was eve ning,  and  there  was morn ing, marking  the 
 first  day.L 

6  God  said, “ Let  there  be  an ex panseM   in  the  midst  of  the 
wa ters  and  let  it sep a rate wa terN   from wa ter.” 7  So  God  made 
 the ex panse  and sep a rat ed  the wa ter un der  the ex panse 
 from  the wa ter  above  it.O   It  was  so.P  8  God  called  the ex panse 
“ sky.”Q   There  was eve ning,  and  there  was morn ing,  a sec
ond  day.

9  God  said, “ Let  the wa ter un der  the  sky  be gath ered  to  one 
 placeR   and  let  dry  ground ap pear.”S   It  was  so. 10  God  called  the 
 dry  ground “ land”T   and  the gath ered wa ters  he  called “ seas.” 
 God  saw  that  it  was  good.
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A tn  The He brew 
con struc tion employs 
 a cognate accusative, 
 where  the nominal 
ob ject (“veg e ta tion”) 
de rives  from  the ver
bal  root em ployed. 
 It stresses  the abun
dant productivity 
 that  God cre at ed.

sn Veg e ta tion.  The 
He brew  word trans
lat ed “veg e ta tion” 
א) שֶׁ desheʾ) nor , דֶּ
mal ly  means “ grass,” 
 but  here  it prob a bly 
refers  more gener
ally  to veg e ta tion 
 that in cludes  many 
 of  the  plants  and 
 trees.  In  the verse 
 the  plants  and  the 
 trees  are qual i fied 
 as selfperpetuating 
 with  seeds,  but  not 
 the  word “veg e ta
tion,” in di cat ing  it  is 
 the general  term  and 
 the oth er  two  terms 
 are subcategories  of 
 it. More over,  in  vv.  29 
 and  30  the  word veg
e ta tion/ grass  does 
 not ap pear.  Smr  adds 
 an “ and” be fore  the 
 fruit  trees, in di cat ing 
 it  saw  the ar range
ment  as bipartite ( Smr  tends  to elim i nate 
asyndetic constructions).
B tn  The conjunction “ and”  is  not  in  the 
He brew  text,  but  has  been sup plied  in 
 the translation  to clarify  the re la tion ship 
 of  the clauses.
C sn Af ter  their  kinds.  The He brew  word 
trans lat ed “ kind” (מִין , min) indicates 
 again  that  God  was con cerned  with de
fining  and di vid ing  time,  space,  and spe
cies.  The  point  is  that cre a tion  was  with 
or der,  as op posed  to cha os.  And  what 
 God cre at ed  and dis tin guished  with 
bound aries  was  not  to  be con fused ( see 
 Lev  19: 19  and  Deut  22: 9– 11).
D sn  Let  there  be  lights.  Light it self  was 
cre at ed be fore  the lightbearers.  The 
or der  would  not  seem  strange  to  the 
an cient He brew  mind  that  did  not auto
matically  link day light  with  the  sun ( note 
 that  dawn  and  dusk ap pear  to  have  light 
with out  the  sun).
E tn  The lan guage describing  the cosmos, 
 which re flects  a prescientific  view  of  the 
 world,  must  be in ter pret ed  as phenom
enal, describing  what ap pears  to  be  the 
 case.  The  sun  and  the  moon  are  not  in 
 the  sky (be low  the  clouds),  but  from  the 
view point  of  a per son stand ing  on  the 
 earth,  they ap pear  that  way.  Even to day 
 we  use sim i lar phenomenological ex pres
sions,  such  as “ the  sun  is ris ing”  or “ the 
 stars  in  the  sky.”
F tn  The  text  has “ for  signs  and  for sea
sons  and  for  days  and  years.”  It  seems 
like ly  from  the meanings  of  the  words 
in volved  that “ signs”  is  the  main  idea, fol
lowed  by  two categories, “sea sons”  and 
“ days  and  years.”  This  is  the simplest ex
pla na tion,  and  one  that matches  vv.  11– 13. 
 It  could  even  be rendered “ signs  for  the 

 fixed sea sons,  that  is [explicative  vav (ו )] 
 days  and  years.”

sn  Let  them  be  for  signs.  The  point  is 
 that  the  sun  and  the  moon  were im por
tant  to  fix  the  days  for  the seasonal cel e
bra tions  for  the wor ship ing com mu ni ty.
G sn  Two  great  lights.  The  text  goes  to 
 great  length  to dis cuss  the cre a tion  of 
 these  lights, suggesting  that  the sub ject 
 was  very im por tant  to  the an cients.  Since 
 these “ lights”  were con sid ered deities  in 
 the an cient  world,  the sec tion  serves  as  a 
 strong polemic ( see  G. Hasel, “ The Polem
ical Na ture  of  the Gen e sis Cosmology,” 
 EvQ  46 [ 1974]: 81102).  The  Book  of Gen
e sis  is affirming  they  are cre at ed entities, 
 not deities.  To underscore  this  the  text 
 does  not  even  give  them  names.  If  used 
 here,  the usu al  names  for  the  sun  and 
 moon [She mesh  and Yarih, respectively] 
 might  have car ried pa gan connotations, 
 so  they  are sim ply de scribed  as great er 
 and less er  lights. More over,  they  serve  in 
 the ca pac i ty  that  God  gives  them,  which 
 would  not  be  the normal func tion  the pa
gans ascribed  to  them.  They mere ly di vide, 
gov ern,  and  give  light  in  God’s cre a tion.
H tn  Heb “ and  the  stars.”  Now  the  term 
“ stars”  is add ed  as  a  third ob ject  of  the 
 verb “ made.” Per haps  the lan guage  is 
phenomenological, mean ing  that  the 
 stars ap peared  in  the  sky  from  this  time 
for ward.
I tn  Heb “ them”;  the referent ( the  lights 
men tioned  in  the pre ced ing vers es)  has 
 been spec i fied  in  the translation  for 
clarity.
J sn  In  days  one  to  three  there  is  a nam
ing  by  God;  in  days  five  and  six  there  is 
 a bless ing  by  God.  But  on  day  four  there 
 is nei ther.  It  could  be  a  mere stylistic 

variation.  But  it  could 
 also  be  a deliberate 
de sign  to  avoid nam
ing “ sun”  and “ moon” 
 or promoting  them 
be yond  what  they 
 are,  things  that  God 
 made  to  serve  in  his 
cre a tion.
K tn  The He brew  text 
 again  uses  a cognate 
con struc tion (“ swarm 
 with  swarms”)  to 
emphasize  the abun
dant fertility.  The  idea 
 of  the  verb  is  one  of 
 swift movement  back 
 and  forth, literally 
swarm ing.  This  verb 
 is  used  in  Exod  1: 7 
 to de scribe  the rap
id  growth  of  the Is
ra el ite pop u la tion  in 
bond age.
L tn  The He brew  text 
 uses  the Polel  form 
 of  the  verb in stead 
 of  the sim ple  Qal;  it 
stresses  a swarm ing 
 flight  again  to under
score  the abun dant 
fruit ful ness.
M tn  For  the  first 
 time  in  the narra
tive prop er  the  verb 
“cre ate” (רָא  (baraʾ , בָּ
ap pears. ( It  is  used 

 in  the summary state ment  of  v.  1.)  The 
au thor wish es  to underscore  that  these 
crea tures— even  the  great  ones— are  part 
 of  God’s per fect cre a tion.  The He brew 
 term נִינִם  is  used  for  snakes  (tanninim) תַּ
( Exod  7: 9), crocodiles ( Ezek  29: 3),  or 
oth er pow er ful an i mals ( Jer  51: 34).  In  Isa 
 27: 1  the  word  is  used  to de scribe  a myth
ological  sea crea ture  that sym bol iz es 
 God’s en e mies.
N tn  While  the translation “ blessed” 
 has  been retained  here  for  the  sake  of 
simplicity,  it  would  be  most help ful  to 
paraphrase  it  as “ God en dowed  them 
 with fruit ful ness”  or some thing sim i lar, 
 for  here  it refers  to  God’s giv ing  the an
i mals  the ca pac i ty  to reproduce.  The ex
pres sion “ blessed”  needs clarification  in 
 its differ ent contexts,  for  it  is  one  of  the 
unifying themes  of  the  Book  of Gen e sis. 
 The di vine bless ing oc curs af ter  works  of 
cre a tion  and  is in tend ed  to con tin ue  that 
 work— the  word  of bless ing guarantees 
suc cess.  The  word  means “ to en rich;  to 
en dow,”  and  the  most vis i ble ev i dence  of 
 that enrichment  is productivity  or fruit
ful ness.  See  C. Westermann, Bless ing  in 
 the Bible  and  the  Life  of  the  Church ( OBT).
O sn  The in struc tion  God  gives  to cre
a tion  is prop er ly  a fuller ex pres sion  of 
 the state ment  just  made (“ God  blessed 
 them”),  that  he en riched  them  with  the 
abil i ty  to reproduce.  It  is  not say ing  that 
 these  were rational crea tures  who  heard 
 and  obeyed  the  word; rath er,  it stress
es  that fruit ful ness  in  the an i mal  world 
 is  a re sult  of  the di vine de cree  and  not 
 of  some pa gan cultic rit u al  for fruit ful
ness.  The re peat ed emphasis  of “ be fruit
ful—mul ti ply— fill”  adds  to  this abun dance 
 God  has giv en  to  life.  The mean ing  is 

11  God  said, “ Let  the  land pro duce veg e ta tion:A   plants yield
ing  seeds  andB   trees  on  the  land bear ing  fruit  with  seed  in  it, 
ac cord ing  to  their  kinds.”C   It  was  so. 12  The  land pro duced veg
e ta tion— plants yield ing  seeds ac cord ing  to  their  kinds,  and 
 trees bear ing  fruit  with  seed  in  it ac cord ing  to  their  kinds. 
 God  saw  that  it  was  good. 13  There  was eve ning,  and  there  was 
morn ing,  a  third  day.

14  God  said, “ Let  there  be  lightsD   in  the ex panseE   of  the  sky 
 to sep a rate  the  day  from  the  night,  and  let  them  be  signsF  
 to in di cate sea sons  and  days  and  years, 15  and  let  them  serve 
 as  lights  in  the ex panse  of  the  sky  to  give  light  on  the  earth.” 
 It  was  so. 16  God  made  two  great  lightsG — the great er  light  to 
 rule  over  the  day  and  the less er  light  to  rule  over  the  night. 
 He  made  the  stars  also.H  17  God  placed  the  lightsI   in  the ex
panse  of  the  sky  to  shine  on  the  earth, 18  to preside  over  the 
 day  and  the  night,  and  to sep a rate  the  light  from  the dark
ness.J   God  saw  that  it  was  good. 19  There  was eve ning,  and 
 there  was morn ing,  a  fourth  day.

20  God  said, “ Let  the wa ter  swarm  with  swarmsK   of liv
ing crea tures  and  let  birds  flyL   above  the  earth  across  the 
ex panse  of  the  sky.” 21  God cre at ed  the  great  sea crea turesM  
 and ev ery liv ing  and mov ing  thing  with  which  the wa ter 
 swarmed, ac cord ing  to  their  kinds,  and ev ery  winged  bird ac
cord ing  to  its  kind.  God  saw  that  it  was  good. 22  God  blessed 
 themN   and  said, “ Be fruit ful  and mul ti ply  and  fill  the wa ter 
 in  the  seas,  and  let  the  birds mul ti ply  on  the  earth.”O  23  There 
 was eve ning,  and  there  was morn ing,  a  fifth  day.

24  God  said, “ Let  the  land pro duce liv ing crea tures ac cord
ing  to  their  kinds: cat tle, creeping  things,  and  wild an i mals, 

Genesis 1–23



underscored  by  the 
sim i lar  sounds: ְרָך   בָּ
(barakh)  with רָא   בָּ
(baraʾ),  and רָה pa)  פָּ
rah)  with רָבָה  (ravah).
A tn  There  are  three 
 groups  of  land an i
mals  here:  the cat tle 
 or live stock (mostly 
domesticated),  things 
 that creep  or  move 
 close  to  the  ground 
( such  as rep tiles  or 
ro dents),  and  the  wild 
an i mals ( all an i mals 
 of  the  field).  The  three 
 terms  are general 
classifications with
out spe cific de tails.
B sn  The plural  form  of  the  verb  has 
 been  the sub ject  of  much dis cus sion 
 through  the  years,  and  not surprisingly 
sev er al suggestions  have  been  put for
ward.  Many Chris tian theologians in ter
pret  it  as  an ear ly  hint  of plurality with in 
 the Godhead,  but  this  view imposes lat er 
trinitarian concepts  on  the an cient  text. 
 Some  have sug gest ed  the plural  verb in
dicates maj es ty,  but  the plural  of maj es ty 
 is  not  used  with verbs.  C. Westermann 
(Gen e sis,  1: 145) ar gues  for  a plural  of “de
liberation”  here,  but  his pro posed ex am
ples  of  this  use ( 2  Sam  24: 14;  Isa  6: 8)  do 
 not ac tu al ly sup port  his theory.  In  2  Sam 
 24: 14 Da vid  uses  the plural  as rep re sen
ta tive  of  all Is ra el,  and  in  Isa  6: 8  the  Lord 
 speaks  on be half  of  his heav en ly  court. 
 In  its an cient Is ra el ite context  the plural 
 is  most nat u ral ly un der stood  as re fer ring 
 to  God  and  his heav en ly  court ( see  1  Kgs 
 22: 19– 22;  Job  1: 6– 12;  2: 1– 6;  Isa  6: 1– 8). ( The 
 most wellknown mem bers  of  this  court 
 are  God’s mes sen gers,  or an gels.  In  Gen 
 3: 5  the ser pent  may re fer  to  this  group 
 as “ gods/di vine be ings.”  See  the  note  on 
 the  word “ evil”  in  3: 5.)  If  this  is  the  case, 
 God in vites  the heav en ly  court  to par tic
i pate  at  the cre a tion  of humankind (per
haps  in  the  role  of offer ing  praise,  see 
 Job  38: 7),  but  he him self  is  the  one  who 
 does  the ac tu al creative  work ( v.  27).  Of 
 course,  this  view  does as sume  that  the 
mem bers  of  the heav en ly  court pos sess 
 the di vine “im age”  in  some  way.  Since 
 the im age  is close ly as so ci at ed  with rul
ership, per haps  they  share  the di vine im
age  in  that  they, to geth er  with  God  and 
un der  his roy al au thor i ty,  are  the execu
tive au thor i ty  over  the  world.
C tn  The He brew  word  is אָדָם  (ʾadam), 
 which  can some times re fer  to  man, 
 as op posed  to wom an.  The  term re
fers  here  to humankind, comprised  of 
 male  and fe male.  The singular  is clear ly 
collective ( see  the plural  verb, “[ that] 
 they  may  rule”  in  v.  26b)  and  the ref
erent  is defined specifically  as “ male 
 and fe male”  in  v.  27. Usage else where 
 in  Gen  111 sup ports  this  as  well.  In  5: 2 
 we  read: “ Male  and fe male  he cre at ed 
 them,  and  he  blessed  them  and  called 
 their  name ‘humankind’ (אָדָם ).”  The 
 noun  also refers  to humankind  in  6: 1, 
 57  and  in  9: 5– 6.
D tn  The  two prepositions trans lat ed “ in” 
 and “af ter” ( or “ac cord ing  to”)  have over
lapping  fields  of mean ing  and  in  this con
text  seem  to  be virtually equiv a lent.  In 

 5: 3  they  are re versed  with  the  two  words. 
 The  word צֶלֶם  (tselem, “im age”)  is  used 
fre quent ly  of statues, mod els,  and im
ages—replicas ( see  D.  J.  A. Clines, “ The Et
ymology  of He brew selem,”  JNSL  3 [ 1974]: 
1925).  The  word מוּת  (”demut, “like ness)  דְּ
 is  an abstract  noun;  its verbal  root  means 
“ to  be  like;  to resemble.”  In  the  Book  of 
Gen e sis  the  two  terms de scribe hu man 
be ings  who  in  some  way re flect  the  form 
 and  the func tion  of  the cre a tor.  The  form 
 is  more like ly stressing  the spir i tu al rath
er  than  the phys i cal.  The “im age  of  God” 
 would  be  the Godgiven mental  and spir i
tu al capacities  that en able peo ple  to relate 
 to  God  and  to  serve  him  by rul ing  over  the 
cre at ed or der  as  his earth ly viceregents.

sn  In  our im age, af ter  our like ness. 
Sim i lar lan guage  is  used  in  the in struc
tions  for build ing  the tab er na cle. Mo ses 
 was  told  to  make  it “ac cord ing  to  the pat
tern”  he  was  shown  on  the  mount ( Exod 
 25: 9,  10).  Was  he  shown  a  form,  a rep li ca, 
 of  the spir i tu al sanc tu ary  in  the heav en ly 
plac es?  In  any  case,  what  was pro duced 
 on  earth functioned  as  the heav en ly 
sanc tu ary  does,  but  with limitations.
E tn Fol low ing  the cohortative (“
let  us  make”),  the prefixed  verb 
 form  with  vav ( conjunctive indi ( ו
cates pur pose/re sult ( see  Gen  19: 20; 
 34: 23;  2  Sam  3: 21).  God’s pur pose  in 
giv ing humankind  his im age  is  that 
 they  might  rule  the cre at ed or der 
 on be half  of  the heav en ly  king  and 
 his roy al  court.  So  the di vine im age, 
how ev er  it  is defined,  gives human
kind  the ca pac i ty  and/ or au thor i ty  to 
 rule  over cre a tion.
F tc  The  MT  reads “ earth”;  the Syriac 
 reads “ wild an i mals” ( cf.  NRSV).
G tn  Heb “creep” ( also  in  v.  28).
H tn  The He brew  text  has  the ar ti cle 
prefixed  to  the  noun (הָאָדָם , haʾadam). 
 The ar ti cle  does  not dis tin guish  man 
 from wom an  here (“ the  man”  as op
posed  to “ the wom an”),  but rath er in
dicates pre vi ous reference ( see  v.  26, 
 where  the  noun ap pears with out  the 
ar ti cle).  It  has  the  same func tion  as En
glish “ the aforementioned.”
I tn  The  third per son suffix  on  the par
ticle אֵת  (ʾet)  is singular  here,  but col
lective.
J sn  The dis tinc tion  of “humankind”  as 
“ male”  and “fe male”  is an oth er  point 
 of sep a ra tion  in  God’s cre a tion.  There 
 is  no possibility  that  the verse  is teach
ing  that humans  were  first androgynous 

(hav ing  both  male 
 and fe male phys i cal 
characteristics)  and 
af ter ward  were sep a
rat ed.  The men tion  of 
 male  and fe male pre
pares  for  the bless ing 
 to fol low.
K tn  As  in  v.  22  the 
 verb “ bless”  here 
 means “ to en dow 
 with  the ca pac i ty  to 
reproduce  and  be 
fruit ful,”  as  the fol
low ing context indi
cates.  As  in  v.  22,  the 
state ment di rect ly 
precedes  the com
mand “ be fruit ful  and 

mul ti ply.”  The  verb car ries  this  same 
nuance  in  Gen  17: 16 ( where  God’s bless
ing  of Sa rai im parts  to  her  the ca pac
i ty  to  bear  a  child);  Gen  48: 16 ( where 
 God’s bless ing  of Jo seph’s  sons  is close
ly as so ci at ed  with  their hav ing nu mer
ous de scen dants);  and  Deut  7: 13 ( where 
 God’s bless ing  is as so ci at ed  with fertil
ity  in general, in clud ing nu mer ous de
scen dants).  See  also  Gen  49: 25 ( where 
Ja cob  uses  the  noun derivative  in re
fer ring  to “bless ings  of  the  breast  and 
 womb,”  an ob vi ous reference  to fertil
ity)  and  Gen  27: 27 ( where  the  verb  is 
 used  of  a  field  to  which  God  has giv en 
 the ca pac i ty  to pro duce veg e ta tion).
L tn  Heb “ and  God  said.”  For stylistic 
rea sons “ God”  has  not  been re peat ed 
 here  in  the translation.
M tn Else where  the He brew  verb 
trans lat ed “sub due”  means “ to en
slave” ( 2  Chr  28: 10;  Neh  5: 5;  Jer  34: 11, 
 16), “ to con quer,” ( Num  32: 22,  29;  Josh 
 18: 1;  2  Sam  8: 11;  1  Chr  22: 18;  Zech  9: 13; 
 and prob a bly  Mic  7: 19),  and “ to assault 
sex u al ly” ( Esth  7: 8).  None  of  these nu
ances ad e quate ly  meets  the de mands 
 of  this context,  for humankind  is  not 
 viewed  as hav ing  an adversarial re la
tion ship  with  the  world.  The general 
mean ing  of  the  verb ap pears  to  be “ to 
 bring un der  one’s con trol  for  one’s 
ad van tage.”  In  Gen  1: 28  one  might 
paraphrase  it  as fol lows: “har ness  its 
potential  and  use  its re sourc es  for 
 your ben e fit.”  In  an an cient Is ra el ite 
context  this  would sug gest cultivating 
 its  fields, mining  its mineral rich es, us
ing  its  trees  for con struc tion,  and do
mesticating  its an i mals.
N sn  The sev er al imperatives ad dressed 
 to  both  males  and fe males to geth
er (plural imperative  forms) ac tu al
ly  form  two com mands: reproduce  and 
 rule.  God’s  word  is  not mere ly  a  form  of 
bless ing,  but  is  now ad dressed  to  them 
per son al ly;  this  is  a distinct emphasis 
 with  the cre a tion  of hu man be ings.  But 
 with  the bless ing  comes  the abil i ty  to 
 be fruit ful  and  to  rule.  In procreation 
 they  will  share  in  the di vine  work  of cre
at ing hu man  life  and pass ing  on  the di
vine im age ( see  5: 1– 3);  in rul ing  they  will 
 serve  as  God’s viceregents  on  earth. 
 They to geth er,  the hu man  race collec
tively,  have  the re spon si bil i ty  of see ing 
 to  the wel fare  of  that  which  is  put un
der  them  and  the priv i lege  of us ing  it 
 for  their ben e fit.

 each ac cord ing  to  its  kind.”A   It  was  so. 25  God  made  the  wild 
an i mals ac cord ing  to  their  kinds,  the cat tle ac cord ing  to  their 
 kinds,  and  all  the crea tures  that creep  along  the  ground ac
cord ing  to  their  kinds.  God  saw  that  it  was  good.

26  Then  God  said, “ Let  us  makeB  humankindC   in  our im
age, af ter  our like ness,D  so  they  may  ruleE   over  the  fish  of  the 
 sea  and  the  birds  of  the  air,  over  the cat tle,  and  over  all  the 
 earth,F   and  over  all  the crea tures  that  moveG   on  the  earth.”
 27 God created humankindH  in his own image, 
  in the image of God he created them,I  
  male and female he created them.J  

28  God  blessedK   them  and  saidL   to  them, “ Be fruit ful  and 
mul ti ply!  Fill  the  earth  and sub due  it!M   Rule  over  the  fish 
 of  the  sea  and  the  birds  of  the  air  and ev ery crea ture  that 
 moves  on  the  ground.”N  29  Then  God  said, “ I  nowO   give  you 
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O tn  The  text  uses 
ה  of ten ,(hinneh)  הִנֵּ
archaically trans lat
ed “be hold.”  It  is of
ten  used  to ex press 
 the dramatic pre
sent,  the immediacy 
 of  an event—“ Look, 
 this  is  what  I  am do
ing!”
A sn  G.  J. Wenham 
(Gen e sis [ WBC], 
 1: 34)  points  out 
 that  there  is noth
ing  in  the pas sage 
 that prohibits  the 
 man  and  the wom
an  from eat ing  meat. 
 He suggests  that eat
ing  meat  came af
ter  the  fall.  Gen  9: 3 
 may  then ratify  the 
postfall prac tice  of 
eat ing  meat rath er 
 than in au gu rate  the 
prac tice,  as  is of ten 
un der stood.
B tn  The phrase “ I  give”  is  not  in  the 
He brew  text  but  has  been sup plied  in 
 the translation  for clarification.
C tn  The He brew  text  again  uses ה   הִנֵּ
(hinneh)  for  the  sake  of vividness.  It  is 
 a particle  that  goes  with  the gesture  of 
point ing, call ing at ten tion  to some thing.
D tn  See  the  note  on  the phrase “ the 
heav ens  and  the  earth”  in  1: 1.
E tn  Heb “ and  all  the  host  of  them.” 
 Here  the “ host” refers  to  all  the entities 
 and crea tures  that  God cre at ed  to popu
late  the  world.
F tn  Heb “ on/ in  the sev enth  day.”
G tn  Heb “ his  work  which  he  did [ or 
“ made”].”
H tn  The He brew  term ת בַּ shab)  שָׁ
bat)  can  be trans lat ed “ to  rest” (“ and 
 he rest ed”)  but  it basically  means “ to 
 cease.”  This  is  not  a  rest  from exhaus
tion;  it  is  the cessation  of  the  work  of 
cre a tion.
I tn  The  verb  is usu al ly trans lat ed 
“ and sanc ti fied  it.”  The  Piel  verb ׁש   קִדֵּ
(qiddesh)  means “ to  make some thing 
 holy;  to  set some thing  apart;  to dis tin
guish  it.”  On  the literal lev el  the phrase 
 means essentially  that  God  made  this 
 day dif fer ent.  But with in  the context  of 
 the  Law,  it  means  that  the  day be longed 
 to  God;  it  was  for  rest  from or di nary la
bor, wor ship,  and spir i tu al ser vice.  The 
 day be longed  to  God.
J tn  Heb “ God.”  The pronoun (“ he”)  has 
 been em ployed  in  the translation  for sty
listic rea sons.
K tn  Heb “ for  on  it  he  ceased  from  all  his 
 work  which  God cre at ed  to  make.”  The 
 last infinitive con struct  and  the  verb be
fore  it  form  a verbal hendiadys,  the infin
itive be com ing  the modifier—“ which  God 
creatively  made,”  or “ which  God  made  in 
 his cre at ing.”
L tn  The He brew phrase ֹה תּוֹלְדת ʾelleh)  אֵלֶּ
toledot)  is traditionally trans lat ed  as 
“ these  are  the gen er a tions  of” be cause 
 the  noun  was derived  from  the  verb “be
get.”  Its usage, how ev er,  shows  that  it 
introduces  more  than ge ne al o gies;  it be
gins  a narrative  that traces  what be came 
 of  the entity  or individual men tioned  in 

 the head ing.  In  fact,  a  good paraphrase 
 of  this head ing  would  be: “ This  is  what 
be came  of  the heav ens  and  the  earth,” 
 for  what fol lows  is  not an oth er ac count 
 of cre a tion  but  a trac ing  of  events  from 
cre a tion  through  the  fall  and judg ment 
( the sec tion ex tends  from  2: 4  through 
 4: 26).  See  M.  H. Woudstra, “ The Toledot 
 of  the  Book  of Gen e sis  and  Their Re
demptiveHistorical Significance,”  CTJ  5 
( 1970): 18489.

sn  The ex pres sion  this  is  the ac count 
 of  is  an im por tant ti tle  used through out 
 the  Book  of Gen e sis, serv ing  as  the orga
nizing prin ci ple  of  the  work.  It  is al ways 
 a head ing, introducing  the sub ject mat ter 
 that  is  to  come.  From  the start ing  point 
 of  the ti tle,  the narrative traces  the ge
ne al o gy  or  the rec ords  or  the particulars 
in volved. Al though  some  would  make 
 the head ing  in  2: 4  a summary  of cre a tion 
( 1: 1— 2: 3),  that  goes  against  the usage  in 
 the  book.  As  a head ing  it introduces  the 
 theme  of  the  next sec tion,  the particulars 
 about  this cre a tion  that  God  made. Gen
e sis  2  is  not  a sim ple par al lel ac count  of 
cre a tion; rath er, be gin ning  with  the ac
count  of  the cre a tion  of  man  and wom en, 
 the narrative  tells  what be came  of  that 
cre a tion.  As  a be gin ning,  the con struc
tion  of  2: 4– 7  forms  a  fine par al lel  to  the 
con struc tion  of  1: 1– 3.  The sub ject mat ter 
 of  each ֹתּוֹלְדת (toledot, “ this  is  the ac
count  of”) sec tion  of  the  book traces  a 
decline  or  a deterioration  through  to  the 
 next be gin ning  point,  and  each  is thereby 
 a microcosm  of  the  book  which be gins 
 with di vine bless ing  in  the gar den,  and 
 ends  with  a coffin  in  Egypt.  So,  what be
came  of  the cre a tion?  Gen  2: 4— 4: 26  will 
ex plain  that  sin en tered  the  world  and  all 
 but de stroyed  God’s per fect cre a tion.
M tn  See  the  note  on  the phrase “ the 
heav ens  and  the  earth”  in  1: 1.

sn  This  is  the  only  use  of  the He brew 
 noun ֹתּוֹלְדת (toledot)  in  the  book  that  is 
 not fol lowed  by  a per son al  name ( e.g., 
“ this  is  the ac count  of  Isaac”).  The poetic 
parallelism re veals  that  even  though  the 
ac count  may  be  about  the cre a tion,  it  is 
 the cre a tion  the  Lord  God  made.

N tn  Heb “ on  the 
 day.”  In contrast  to 
 the num bered  days 
 in  ch.  1 ( see  note  on 
“ day”  at  1: 5), “ day” ap
pears  here  in  a phrase 
 which  means “ at  the 
 time  when.”  It  may 
 but  does  not  need  to 
re fer  to  a particu
lar  day.  It  can re fer 
 to  a broader pe ri od 
 of  time ( cp.  Obad  11), 
 though typically  a 
 short pe ri od  of  time 
per tain ing  to  a par
ticular event.  Here  it 
summarizes  the sev
en  days  of cre a tion 
 as “ when”  the  Lord 
cre at ed.
O sn Advocates  of  the 
socalled documenta
ry hypothesis  of pen
tateuchal authorship 
ar gue  that  the in tro
duc tion  of  the  name 

Yah weh ( Lord)  here indicates  that  a  new 
 source (des ig nat ed  J),  a par al lel ac count 
 of cre a tion, be gins  here.  In  this  scheme 
 Gen  1: 1— 2: 3  is un der stood  as  the priest ly 
 source (des ig nat ed  P)  of cre a tion. Critics 
 of  this ap proach of ten re spond  that  the 
 names, rath er  than in di cat ing sep a rate 
 sources,  were cho sen  to re flect  the sub ject 
mat ter ( see  U. Cassuto,  The Documentary 
Hypothesis).  Gen  1: 1— 2: 3  is  the grand pro
logue  of  the  book, show ing  the sov er eign 
 God cre at ing  by de cree.  The narrative be
gin ning  in  2: 4  is  the ac count  of  what  this 
 God invested  in  his cre a tion.  Since  it  deals 
 with  the  close, per son al involvement  of 
 the cov enant  God,  the narrative  uses  the 
covenantal  name Yah weh ( Lord)  in com
bination  with  the  name  God.  For  a re cent 
dis cus sion  of  the documentary hypothesis 
 from  a theologically conservative perspec
tive,  see  D.  A. Garrett, Rethinking Gen e sis. 
 For  an at tempt  by  source critics  to dem on
strate  the legitimacy  of  the  source crit i cal 
meth od  on  the ba sis  of an cient  Near East
ern parallels,  see  J.  H. Tigay,  ed., Empirical 
Mod els  for Biblical Crit i cism.  For reaction 
 to  the  source crit i cal meth od  by literary 
critics,  see  I.  M. Kikawada  and  A. Quinn, 
Be fore Abra ham  Was;  R. Alter,  The  Art  of 
Biblical Narrative, 13154;  and Adele Berlin, 
Poetics  and In ter pre ta tion  of Biblical Nar
rative, 11134.
P tn  See  the  note  on  the phrase “ the heav
ens  and  the  earth”  in  1: 1;  the or der  here  is 
re versed,  but  the mean ing  is  the  same.
Q tn  Heb “ Now ev ery  sprig  of  the  field 
be fore  it  was.”  The  verb  forms, al though 
ap pear ing  to  be imperfects,  are techni
cally preterites com ing af ter  the adverb 
The  word or der (conjunc  .(terem)  טֶרֶם
tion + sub ject + predicate) indicates  a 
disjunctive clause,  which pro vides back
ground in for ma tion  for  the fol low ing nar
rative ( as  in  1: 2).  Two negative clauses  are 
giv en (“be fore  any  sprig…”,  and “be fore 
 any cul ti vat ed  grain” ex ist ed), fol lowed 
 by  two causal clauses ex plain ing  them, 
 and  then  a positive circumstantial clause 
 is giv en— again deal ing  with wa ter  as  in 
 1: 2 (wa ter  would  well  up).
R tn  The  first  term, ַיח  prob a bly ,(siakh)  שִׂ

ev ery seedbearing  plant  on  the  face  of  the en tire  earth  and 
ev ery  tree  that  has  fruit  with  seed  in  it.  They  will  be  yours 
 for  food.A  30  And  to  all  the an i mals  of  the  earth,  and  to ev
ery  bird  of  the  air,  and  to  all  the crea tures  that  move  on  the 
 ground—ev ery thing  that  has  the  breath  of  life  in  it— I  giveB  
ev ery  green  plant  for  food.”  It  was  so.

31  God  saw  all  that  he  had  made— and  it  was  very  good!C  
 There  was eve ning,  and  there  was morn ing,  the  sixth  day.

2  The heav ens  and  the  earthD   were com plet ed  with ev ery
thing  that  was  in  them.E  2  ByF   the sev enth  day  God fin

ished  the  work  that  he  had  been do ing,G   and  he  ceasedH   on 
 the sev enth  day  all  the  work  that  he  had  been do ing. 3  God 
 blessed  the sev enth  day  and  made  it  holyI  be cause  on  it  he 
 ceased  all  the  work  that  heJ   had  been do ing  in cre a tion.K 

The Creation of Man and Woman
4  This  is  the ac countL   of  the heav ens  and  the  earthM   when 
 they  were cre at ed— whenN   the  Lord  GodO   made  the  earth 
 and heav ens.P 

5  NowQ   no  shrub  of  the  field  had  yet  grown  on  the  earth, 
 and  no  plant  of  the  fieldR   had  yet sprout ed,  for  the  Lord 
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refers  to  the  wild, 
uncultivated  plants 
( see  Gen  21: 15;  Job 
 30: 4,  7); whereas  the 
sec ond, עֵשֶׂב  (ʿesev), 
refers  to cul ti vat ed 
 grains.  It  is  a  way  of 
say ing: “ back be fore 
any thing  was grow
ing.”
A tn  The  two causal 
clauses ex plain  the 
 first  two disjunctive 
clauses:  There  was 
 no uncultivated, gen
eral  growth be cause 
 there  was  no  rain, 
 and  there  were  no  grains be cause  there 
 was  no  man  to cul ti vate  the  soil.

sn  The  last clause  in  v.  5, “ and  there 
 was  no  man  to cul ti vate  the  ground,” 
anticipates  the  curse  and  the expulsion 
 from  the gar den ( Gen  3: 23).
B tn  The conjunction  vav (ו ) introduces  a 
 third disjunctive clause.  The He brew  word 
 ”was traditionally trans lat ed “ mist  (ʾed)  אֵד
be cause  of  its  use  in  Job  36: 27. How ev er, 
 an Akkadian cognate edu  in Bab ylo ni an 
 texts refers  to subterranean  springs  or 
waterways.  Such  a  spring  would  fit  the de
scrip tion  in  this context,  since  this wa ter 
“ goes  up”  and wa ters  the  ground.
C tn  Heb “ was go ing  up.”  The  verb  is  an 
im per fect  form,  which  in  this narrative 
context car ries  a cus tom ary nuance, in di
cat ing con tin u al ac tion  in  past  time.
D tn  The per fect  with  vav (ו ) consecutive 
car ries  the  same nuance  as  the pre ced
ing  verb. When ev er  it  would  well  up,  it 
 would wa ter  the  ground.
E tn  The He brew  word אֲדָמָה  (ʾadamah) 
ac tu al ly  means “ ground; fer tile  soil.”

sn  Here  is  an indication  of fertility. 
 The wa ter  would  well  up  from  the  earth 
 and wa ter  all  the sur face  of  (ʾerets , אֶרֶץ)
 the fer tile  soil (אֲדָמָה ).  It  is  from  that  soil 
 that  the  man (אָדָם , ʾadam)  was  made 
( Gen  2: 7).
F tn  Or “fash ioned.”  The prefixed  verb 
 form  with  vav (ו ) consecutive initiates 
narrative sequence.  The He brew  word יָצַר  
(yatsar)  means “ to  form”  or “ to fash ion,” 
usu al ly  by  plan  or de sign ( see  the re lat ed 
 noun יֵצֶר  [yetser]  in  Gen  6: 5).  It  is  the  term 
 for  an artist’s  work ( the He brew  term יוֹצֵר  
[yotser] refers  to  a pot ter;  see  Jer  18: 2– 4.)

sn Var i ous tra di tions  in  the an cient 
 Near  East re flect  this  idea  of cre a tion. 
Egyp tian drawings  show  a de i ty turn
ing lit tle peo ple  off  of  the pot ter’s  wheel 
 with an oth er de i ty giv ing  them  life.  In  the 
Bible humans  are re lat ed  to  the  soil  and 
re turn  to  it ( see  3: 19;  see  also  Job  4: 19, 
 20: 9;  and  Isa  29: 16).
G tn  The  line literally  reads “ And Yah
weh  God  formed  the  man,  soil,  from  the 
 ground.” “ Soil”  is  an adverbial accusative, 
identifying  the ma teri al  from  which  the 
 man  was  made.
H tn  The He brew  word מָה  ,neshamah)  נְשָׁ
“ breath”)  is  used  for  God  and  for  the  life 
im part ed  to humans,  not an i mals ( see 
 T.  C. Mitchell, “ The  Old Tes ta ment Us
age  of Neshama,”  VT  11 [ 1961]: 17787). 
 Its usage  in  the Bible conveys  more  than 
 a breath ing liv ing organism (ה  , נֶפֶשׁ  חַיָּ
nefeshkhayyah). What ev er  is giv en  this 
 breath  of  life be comes animated  with  the 

 life  from  God,  has spir i tu al un der stand
ing ( Job  32: 8),  and  has  a functioning con
science ( Prov  20: 27).

sn Hu man  life  is de scribed  here  as 
con sist ing  of  a  body ( made  from  soil 
 from  the  ground)  and  breath (giv en  by 
 God).  Both an i mals  and humans  are 
 called “ a liv ing be ing” (ה but hu  ( נֶפֶשׁ  חַיָּ
mankind be came  that  in  a differ ent  and 
 more sig nifi cant  way.
I tn  The He brew  term ׁנֶפֶש  (nefesh, “be
ing”)  is of ten trans lat ed “ soul,”  but  the 
 word usu al ly refers  to  the  whole per son. 
 The phrase ה nefeshkhayyah, “liv)  נֶפֶשׁ  חַיָּ
ing be ing”)  is  used  of  both an i mals  and 
hu man be ings ( see  1: 20,  24,  30;  2: 19).
J tn Traditionally “gar den,”  but  the subse
quent de scrip tion  of  this “gar den”  makes 
 it  clear  that  it  is  an or chard  of  fruit  trees.

sn  The  Lord  God plant ed  an or chard. 
Noth ing  is  said  of  how  the cre a tion  of 
 this or chard  took  place.  A harmoniza
tion  with  chap.  1  might  lead  to  the con
clu sion  that  it  was  by de cree, pri or  to 
 the cre a tion  of hu man  life.  But  the nar
rative sequence  here  in  chap.  2 suggests 
 the cre a tion  of  the gar den fol lowed  the 
cre a tion  of  the  man.  Note  also  the  past 
per fect  use  of  the per fect  in  the rel a tive 
clause  in  the fol low ing verse.
K tn  Heb “ from  the  east”  or “ off  east.”

sn  One  would as sume  this  is  east  from 
 the perspective  of  the  land  of Is ra el, par tic
u lar ly  since  the riv ers  in  the  area  are iden
tified  as  the riv ers  in  those east ern re gions.
L sn  The  name  Eden (עֵדֶן ,ʿeden)  means 
“plea sure”  in He brew.
M tn  The per fect verbal  form  here re
quires  the  past per fect translation  since 
 it de scribes  an event  that pre ced ed  the 
event de scribed  in  the  main clause.
N tn  Heb “ ground,” re fer ring  to  the fer
tile  soil.
O tn  Heb “de sir able  of  sight [ or “ap pear
ance”].”  The phrase de scribes  the  kinds  of 
 trees  that  are visually pleas ing  and  yield 
 fruit  that  is de sir able  to  the ap pe tite.
P tn  The verse  ends  with  a disjunctive 
clause pro vid ing  a parenthetical  bit  of 
in for ma tion  about  the existence  of  two 
spe cial  trees  in  the gar den.
Q tn  In  light  of  Gen  3: 22,  the con struc
tion “ tree  of  life”  should  be in ter pret ed  to 
 mean  a  tree  that pro duc es lifegiving  fruit 
(objective genitive) rath er  than  a liv ing  tree 
(attributive genitive).  See  E.  O.  James,  The 
 Tree  of  Life ( SHR);  and  R. Marcus, “ The  Tree 
 of  Life  in Prov erbs,”  JBL  62 ( 1943): 11720.
R tn  The ex pres sion “ tree  of  the knowl
edge  of  good  and  evil”  must  be in ter pret
ed  to  mean  that  the  tree  would pro duce 

 fruit  which,  when 
eat en,  gives spe cial 
knowl edge  of “ good 
 and  evil.” Scholars de
bate  what  this phrase 
 means  here.  For  a sur
vey  of opin ions,  see 
 G.  J. Wenham, Gen e sis 
( WBC),  1: 62– 64.  One 
 view  is  that “ good” 
refers  to  that  which 
en hanc es, pro motes, 
 and pro duc es  life, 
 while “ evil” refers  to 
any thing  that hin ders, 
interrupts  or de stroys 
 life.  So eat ing  from 

 this  tree  would  change hu man na ture—
peo ple  would  be  able  to alter  life  for bet
ter ( in  their think ing)  or  for  worse.  See  D. 
 J.  A. Clines, “ The  Tree  of Knowl edge  and 
 the  Law  of Yah weh,”  VT  24 ( 1974):  814; 
 and  I. Engnell, “‘Knowl edge’  and ‘ Life’ 
 in  the Cre a tion Sto ry,” Wis dom  in Is ra
el  and  in  the An cient  Near  East [VTSup], 
10319. An oth er  view un der stands  the 
“knowl edge  of  good  and  evil”  as  the ca
pac i ty  to dis cern be tween mor al  good 
 and  evil.  The fol low ing context suggests 
 the  tree’s  fruit  gives  one wis dom ( see  the 
phrase “ca pa ble  of mak ing  one  wise”  in 
 3: 6,  as  well  as  the  note  there  on  the  word 
“ wise”),  which cer tain ly in cludes  the ca
pac i ty  to dis cern be tween  good  and  evil. 
 Such wis dom  is characteristic  of di vine 
be ings,  as  the ser pent’s prom ise implies 
( 3: 5)  and  as  3: 22  makes  clear. ( Note, how
ev er,  that  this ca pac i ty  does  not in clude 
 the abil i ty  to  do  what  is  right.)  God pro
hibits  man  from eat ing  of  the  tree.  The 
prohibition be comes  a  test  to  see  if  man 
 will  be sat is fied  with  his  role  and  place, 
 or  if  he  will  try  to as cend  to  the di vine 
lev el.  There  will  be  a  time  for  man  to 
pos sess mor al dis cern ment/wis dom,  as 
 God re veals  and im parts  it  to  him,  but  it 
 is  not some thing  to  be  grasped  at  in  an ef
fort  to be come “ a  god.”  In  fact,  the com
mand  to  be obe di ent  was  the  first les son 
 in mor al dis cern ment/wis dom.  God  was 
essentially say ing: “ Here  is les son  one—
re spect  my au thor i ty  and com mands. 
Dis obey  me  and  you  will  die.”  When  man 
dis obeys,  he decides  he  does  not  want  to 
ac quire mor al wis dom  God’s  way,  but in
stead  tries  to  rise im me di ate ly  to  the di
vine lev el.  Once  man  has ac quired  such 
di vine wis dom  by eat ing  the  tree’s  fruit 
( 3: 22),  he  must  be banned  from  the gar
den  so  that  he  will  not  be  able  to  achieve 
 his  goal  of be ing godlike  and  thus  live 
for ev er,  a di vine characteristic ( 3: 24). 
Ironically,  man  now  has  the ca pac i ty  to 
dis cern  good  from  evil ( 3: 22),  but  he  is 
morally cor rupt ed  and re bel lious  and  will 
 not consistently  choose  what  is  right.
S tn  The disjunctive clause ( note  the con
struc tion conjunction + sub ject + predi
cate) introduces  an en tire paragraph  about 
 the rich ness  of  the re gion  in  the  east.
T tn  The He brew ac tive participle  may  be 
trans lat ed  here  as in di cat ing  past durative 
ac tion, “ was flow ing,”  or  as  a pre sent dura
tive, “ flows.”  Since  this riv er  was  the  source 
 of  the riv ers men tioned  in  vv.  11– 14,  which 
ap pear  to de scribe  a sit u a tion contempo
rary  with  the narrator,  it  is preferable  to 
translate  the participle  in  v.  10  with  the 

 God  had  not  caused  it  to  rain  on  the  earth,  and  there  was  no 
 man  to cul ti vate  the  ground.A 6  SpringsB  would  well  upC   from 
 the  earth  and wa terD   the  whole sur face  of  the  ground.E 7  The 
 Lord  God  formedF   the  man  from  the  soil  of  the  groundG   and 
 breathed  into  his nos trils  the  breath  of  life,H  and  the  man be
came  a liv ing be ing.I 

8  The  Lord  God plant ed  an or chardJ  in  the  east,K  in  Eden;L  
 and  there  he  placed  the  man  he  had  formed.M  9  The  Lord  God 
 made  all  kinds  of  trees  grow  from  the  soil,N  ev ery  tree  that 
 was pleas ing  to  look  atO   and  good  for  food. ( NowP   the  tree  of 
 lifeQ   and  the  tree  of  the knowl edge  of  good  and  evilR   were  in 
 the mid dle  of  the or chard.)

10  NowS   a riv er  flowsT    ����������������������������������������
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pre sent tense.  This 
suggests  that  Eden 
 and  its or chard  still 
ex ist ed  in  the narra
tor’s  time. Ac cord
ing  to an cient Jew ish 
tra di tion,  Enoch  was 
tak en  to  the Gar den 
 of  Eden,  where  his 
pres ence insulated 
 the gar den  from  the 
de struc tive wa ters  of 
 Noah’s  flood.  See  Jub. 
 4: 23– 24.
A sn  Eden  is por
trayed  here  as  a 
 source  of lifegiv
ing riv ers ( that  is, 
perennial  streams). 
 This  is  no sur prise 
be cause  its or chard 
 is  where  the  tree  of 
 life  is lo cat ed.  Eden 
 is  a  source  of  life,  but 
tragically  its or chard 
 is  no lon ger acces
sible  to humankind. 
 The riv er flow ing  out  of  Eden  is  a tanta
lizing re mind er  of  this.  God con tin ues  to 
pro vide lifegiving wa ter  to sus tain phys i
cal existence  on  the  earth,  but im mor tal i
ty  has  been  lost.
B tn  The im per fect  verb  form  has  the 
 same nuance  as  the pre ced ing participle. 
( If  the participle  is tak en  as  past durative, 
 then  the im per fect  would  be trans lat ed 
“ was di vid ing.”)
C tn  Or “branch es”;  Heb “ heads.”  Cf.  NEB 
“ streams”;  NASB “riv ers.”
D tn  Heb “ it  is  that  which  goes  around.”
E tn  Heb “ good.”
F tn  The He brew  term trans lat ed “ pearls” 
 may  be  a reference  to res in ( cf.  NIV “ar
o mat ic res in”)  or an oth er pre cious  stone 
( cf.  NEB,  NASB,  NRSV “bdel li um”).
G tn  Or “ onyx.”
H tn  Heb “ it  is  that  which  goes  around.”
I sn  Cush.  In  the Bible  the He brew  word 
of ten refers  to Ethio (”kush, “ Kush)  כּוּשׁ
pia ( so  KJV,  CEV),  but  here  it  must re fer 
 to  a re gion  in Mes o po ta mia,  the  area  of 
 the lat er Cassite dy nas ty  of Bab ylon.  See 
 Gen  10: 8  as  well  as  E.  A. Speiser, Gen e
sis ( AB),  20.
J tn  Heb “As shur” ( so  NEB,  NIV).
K tn  The He brew  verb ַנוּח  (nuakh, trans
lat ed  here  as “ placed”)  is  a differ ent  verb 
 than  the  one  used  in  2: 8.
L tn Traditionally trans lat ed “ the Gar
den  of  Eden,”  the context  makes  it  clear 
 that  the gar den ( or or chard)  was  in  Eden 
(mak ing “ Eden”  a genitive  of location).
M tn  Heb “ to  work  it  and  to  keep  it.”
N sn  Note  that  man’s  task  is  to  care  for 
 and main tain  the  trees  of  the or chard. 
 Not un til af ter  the  fall,  when  he  is con
demned  to cul ti vate  the  soil,  does  this 
 task  change.
O sn  This  is  the  first  time  in  the Bible  that 
 the  verb tsavah (צָוָה , “ to com mand”) ap
pears. What ev er  the  man  had  to  do  in  the 
gar den,  the  main fo cus  of  the narrative  is 
 on keep ing  God’s com mand ments.  God 
cre at ed humans  with  the ca pac i ty  to  obey 
 him  and  then test ed  them  with com mands.
P tn  The im per fect  verb  form prob a
bly car ries  the nuance  of per mis sion (“
you  may  eat”)  since  the  man  is  not be ing 

com mand ed  to  eat  from ev ery  tree.  The 
ac com pa ny ing infinitive ab so lute  adds 
emphasis: “ you  may free ly  eat,”  or “ you 
 may  eat  to  your  heart’s con tent.”
Q tn  The  word “ fruit”  is  not  in  the He
brew  text,  but  is implied  as  the di rect 
ob ject  of  the  verb “ eat.” Presumably  the 
 only  part  of  the  tree  the  man  would  eat 
 would  be  its  fruit ( cf.  3: 2).
R tn  The disjunctive clause  here indi
cates contrast: “ but  from  the  tree  of  the 
knowl edge….”
S tn  The negated im per fect  verb  form in
dicates prohibition, “ you  must  not  eat.”
T tn  Or “ in  the  very  day,  as  soon  as.”  If 
 one un der stands  the ex pres sion  to  have 
 this  more precise mean ing,  then  the fol
low ing narrative pre sents  a problem,  for 
 the  man  does  not  die phys i cal ly  as  soon 
 as  he  eats  from  the  tree.  In  this  case  one 
 may ar gue  that spir i tu al  death  is  in  view. 
 If phys i cal  death  is  in  view  here,  there 
 are  two op tions  to ex plain  the fol low ing 
narrative: ( 1)  The fol low ing phrase “ You 
 will sure ly  die” con cerns mortality  which 
ul ti mate ly results  in  death ( a nat u ral 
paraphrase  would  be, “ You  will be come 
mor tal”),  or ( 2)  God mercifully  gave  man 
 a reprieve, al low ing  him  to  live lon ger 
 than  he de served.
U tn  Heb “dy ing  you  will  die.”  The im
per fect  verb  form  here  has  the nuance 
 of  the spe cific fu ture be cause  it  is in tro
duced  with  the temporal clause, “ when 
 you  eat… you  will  die.”  That cer tain ty  is 
underscored  with  the infinitive ab so lute, 
“ you  will sure ly  die.”

sn  The He brew  text (“dy ing  you  will 
 die”)  does  not re fer  to  two aspects  of 
 death (“dy ing spir i tu al ly,  you  will  then  die 
phys i cal ly”).  The con struc tion sim ply em
phasizes  the cer tain ty  of  death, how ev er 
 it  is defined.  Death  is essentially sep a
ra tion.  To  die phys i cal ly  means sep a ra
tion  from  the  land  of  the liv ing,  but  not 
extinction.  To  die spir i tu al ly  means  to  be 
sep a rat ed  from  God.  Both oc cur  with  sin, 
al though  the phys i cal alienation  is  more 
gradual  than in stant,  and  the spir i tu al  is 
im me di ate, al though  the effects  of  it con
tin ue  the sep a ra tion.

V tn  Heb “ The be ing 
 of  man  by him self  is 
 not  good.”  The mean
ing  of “ good”  must  be 
defined contextually. 
With in  the context  of 
cre a tion,  in  which  God 
in structs humankind 
 to  be fruit ful  and mul
ti ply,  the  man  alone 
can not com ply. Be ing 
 alone prevents  the 
 man  from ful fill ing  the 
de sign  of cre a tion  and 
there fore  is  not  good.
W tn Traditionally 
“help er.”  The En glish 
 word “help er,” be
cause  it  can connote 
 so  many differ ent 
 ideas,  does  not ac
cu rate ly convey  the 
connotation  of  the 
He brew  word עֵזֶר  
(ʿezer). Usage  of  the 
He brew  term  does 
 not sug gest  a subor

dinate  role,  a connotation  which En glish 
“help er”  can  have.  In  the Bible  God  is fre
quent ly de scribed  as  the “help er,”  the  one 
 who  does  for  us  what  we can not  do  for 
our selves,  the  one  who  meets  our  needs. 
 In  this context  the  word  seems  to ex press 
 the  idea  of  an “in dis pens able com pan
ion.”  The wom an  would sup ply  what  the 
 man  was lack ing  in  the de sign  of cre a
tion  and logically  it  would fol low  that  the 
 man  would sup ply  what  she  was lack ing, 
al though  that  is  not stat ed  here.  See fur
ther  M.  L. Rosenzweig, “ A Help er  Equal  to 
 Him,”  Jud  139 ( 1986): 27780.
X tn  The He brew ex pres sion ֹנֶגְדּו  כְּ
(kenegdo) literally  means “ac cord ing  to 
 the op po site  of  him.” Translations  such 
 as “suit able [ for]” ( NASB,  NIV), “match
ing,” “cor re spond ing  to”  all cap ture  the 
 idea. (Translations  that ren der  the phrase 
sim ply “part ner” [ cf.  NEB,  NRSV],  while 
 not to tal ly inaccurate,  do  not re flect  the 
nuance  of correspondence  and/ or suit
ability.)  The  man’s  form  and na ture  are 
 matched  by  the wom an’s  as  she re flects 
 him  and complements  him. To geth er 
 they correspond.  In  short,  this preposi
tional phrase indicates  that  she  has ev
ery thing  that  God  had invested  in  him.
Y tn  Or “fash ioned.”  To harmonize  the 
or der  of  events  with  the chronology  of 
chapter  one,  some translate  the prefixed 
 verb  form  with  vav (ו ) consecutive  as  a 
 past per fect (“ had  formed,”  cf.  NIV)  here. 
( In chapter  one  the cre a tion  of  the an i mals 
pre ced ed  the cre a tion  of  man;  here  the 
an i mals  are cre at ed af ter  the  man.) How
ev er,  it  is unlikely  that  the He brew con
struc tion  can  be trans lat ed  in  this  way  in 
 the mid dle  of  this pericope,  for  the criteria 
 for un marked temporal over lay  are  not 
pre sent  here.  See  S.  R. Driv er,  A Treatise 
 on  the  Use  of  the Tenses  in He brew, 8488, 
 and es pe cial ly  R.  Buth, “Methodological 
Collision be tween  Source Crit i cism  and 
Dis course Analysis,” Biblical He brew  and 
Dis course Linguistics, 13854.  For  a con
trary view point  see  IBHS 55253 33.2.3  and 
 C.  J. Collins, “ The Wayyiqtol  as ‘Pluperfect’: 
 When  and  Why,” TynBul  46 ( 1995): 11740.
Z tn  The im per fect  verb  form  is fu ture 

from  EdenA   to wa ter  the or chard,  and  from  there  it di videsB  
 into  four headstreams.C  11  The  name  of  the  first  is Pi shon;  it 
 runs  throughD   the en tire  land  of Hav i lah,  where  there  is  gold. 
12 ( The  gold  of  that  land  is  pure;E   pearlsF   and lapis lazuliG   are 
 also  there). 13  The  name  of  the sec ond riv er  is Gi hon;  it  runs 
 throughH   the en tire  land  of  Cush.I  14  The  name  of  the  third riv
er  is Ti gris;  it  runs  along  the  east  side  of As syr ia.J   The  fourth 
riv er  is  the Eu phra tes.

15  The  Lord  God  took  the  man  and  placedK   him  in  the or
chard  inL   Eden  to  care  for  it  and  to main tain  it.M ,N 16  Then  the 
 Lord  God com mand edO   the  man, “ You  may free ly  eatP   fruitQ  
 from ev ery  tree  of  the or chard, 17  butR   you  must  not  eatS   from 
 the  tree  of  the knowl edge  of  good  and  evil,  for  whenT   you  eat 
 from  it  you  will sure ly  die.”U 

18  The  Lord  God  said, “ It  is  not  good  for  the  man  to  be 
 alone.V   I  will  make  a com pan ionW   for  him  who cor re sponds 
 to  him.”X  19  The  Lord  God  formedY   out  of  the  ground ev ery 
liv ing an i mal  of  the  field  and ev ery  bird  of  the  air.  He  brought 
 them  to  the  man  to  see  what  he  wouldZ   name  them,  and 
what ev er  the  man  called  each liv ing crea ture,  that  was  its 
 name. 20  So  the  man  named  all  the an i mals,  the  birds  of  the 

Genesis 1–27



 from  the perspective 
 of  the  past  time nar
rative.
A tn  Here  for  the 
 first  time  the He brew 
 word אָדָם  (ʾadam) 
ap pears with out  the 
ar ti cle, suggesting 
 that  it  might  now  be 
 the  name “ Adam” 
rath er  than “[ the] 
 man.” Translations  of 
 the Bible differ  as  to 
 where  they  make  the 
 change  from “ man” 
 to “ Adam” ( e.g., 
 NASB  and  NIV trans
late “ Adam”  here, 
 while  NEB  and  NRSV 
con tin ue  to  use “ the 
 man”;  the  KJV  uses “ Adam”  twice  in  v.  19).
B tn  Heb “ there  was  not  found  a com
pan ion  who corresponded  to  him.”  The 
sub ject  of  the  third masculine singular 
 verb  form  is indefinite. With out  a for
mally ex pressed sub ject  the  verb  may  be 
trans lat ed  as passive: “ one  did  not  find = 
 there  was  not  found.”
C tn  Heb “ And  the  Lord  God  caused  a 
 deep  sleep  to  fall  on  the  man.”
D tn  Heb “ and  he  slept.”  In  the sequence 
 the  verb  may  be subordinated  to  the fol
low ing  verb  to in di cate  a temporal clause 
(“ while…”).
E tn Traditionally trans lat ed “ rib,”  the 
He brew  word ac tu al ly  means “ side.”  The 
He brew  text  reads, “ and  he  took  one 
 from  his  sides,”  which  could  be rendered 
“ part  of  his  sides.”  That  idea  may  fit bet
ter  the ex pla na tion  by  the  man  that  the 
wom an  is  his  flesh  and  bone.
F tn  Heb “ closed  up  the  flesh un der  it.”
G tn  The He brew  verb  is נָה  banah, “ to)  בָּ
 make,  to  build,  to con struct”).  The  text 
states  that  the  Lord  God  built  the  rib 
 into  a wom an.  Again,  the pas sage  gives 
 no indication  of pre cise ly  how  this  was 
 done.
H tn  The He brew  term עַם  (happaʿam)  הַפַּ
 means “ the [ this]  time,  this  place,”  or 
“ now, fi nal ly,  at  last.”  The ex pres sion con
veys  the fu til i ty  of  the  man  while naming 
 the an i mals  and find ing  no  one  who cor
responded  to  him.
I tn  The He brew  text  is  very precise, stat
ing: “ of  this  one  it  will  be  said, ‘wom an’.” 
 The  text  is  not necessarily say ing  that  the 
 man  named  his  wife— that  comes af ter 
 the  fall ( Gen  3: 20).

sn  Some ar gue  that naming implies 
 the  man’s au thor i ty  or own er ship  over 
 the wom an  here. Naming  can in di cate 
own er ship  or au thor i ty  if  one  is call ing 
some one  or some thing  by  one’s  name 
 and/ or call ing  a  name  over some one  or 
some thing ( see  2  Sam  12: 28;  2  Chr  7: 14; 
 Isa  4: 1;  Jer  7: 14;  15: 16), es pe cial ly  if  one  is 
conquering  and renaming  a  site.  But  the 
idiomatic con struc tion  used  here ( the 
Niphal  of קָרָא  [qaraʾ]  with  the preposi
tion ל  [lamed])  does  not sug gest  such  an 
 idea.  In  each  case  where  it  is  used,  the 
 one naming discerns some thing  about 
 the ob ject be ing  named  and  gives  it  an 
ap pro pri ate  name ( See  1  Sam  9: 9;  2  Sam 
 18: 18;  Prov  16: 21;  Isa  1: 26;  32: 5;  35: 8;  62: 4, 
 12;  Jer  19: 6).  Adam  is  not  so  much naming 
 the wom an  as  he  is dis cern ing  her  close 

re la tion ship  to  him  and re fer ring  to  her 
ac cord ing ly.  He  may sim ply  be anticipat
ing  that  she  will  be giv en  an ap pro pri ate 
 name  based  on  the discernible similarity.
J tn  Or “ from” ( but  see  v.  22).
K sn  This poetic sec tion ex press es  the 
correspondence be tween  the  man  and 
 the wom an.  She  is  bone  of  his  bones, 
 flesh  of  his  flesh.  Note  the wordplay 
(paronomasia) be tween “wom an” (ה ָ  , אִשּׁ
ʾishah)  and “ man” (ׁאִיש , ʾish).  On  the sur
face  it ap pears  that  the  word  for wom an 
 is  the feminine  form  of  the  word  for  man. 
 But  the  two  words  are  not etymological
ly re lat ed.  The  sound  and  the  sense  give 
 that im pres sion, how ev er,  and  make  for  a 
 more effec tive wordplay.
L tn  This state ment, in tro duced  by  the 
He brew phrase ן  ”ʿalken, “there fore)  עַל־ כֵּ
 or “ that  is  why”),  is  an editorial comment, 
 not  an ex ten sion  of  the quotation.  The 
state ment  is describing  what typically 
hap pens,  not  what  will  or  should hap pen. 
 It  is say ing, “ This  is  why  we  do  things  the 
 way  we  do.”  It links  a contemporary ( with 
 the narrator) prac tice  with  the his tor i
cal event be ing narrated.  The his tor i cal 
event narrated  in  v.  23 pro vides  the ba sis 
 for  the contemporary prac tice de scribed 
 in  v.  24.  That  is  why  the im per fect  verb 
 forms  are trans lat ed  with  the pre sent 
tense rath er  than fu ture.
M tn  The im per fect  verb  form  has  a 
habitual  or characteristic nuance.  For 
oth er ex am ples  of ן ʿalken, “there)  עַל־ כֵּ
fore,  that  is  why”)  with  the im per fect 
 in  a narrative framework,  see  Gen  10: 9; 
 32: 32 ( the phrase “ to  this  day” indicates 
characteristic be hav ior  is  in  view);  Num 
 21: 14,  27;  1  Sam  5: 5 ( note “ to  this  day”); 
 19: 24 (per haps  the im per fect  is cus tom
ary  here, “ were say ing”);  2  Sam  5: 8.  The 
 verb trans lat ed “ leave” (עָזָב , ʿazav) nor
mal ly  means “ to aban don,  to for sake,  to 
 leave be hind,  to dis card,”  when  used  with 
hu man sub ject  and ob ject ( see  Josh  22: 3; 
 1  Sam  30: 13;  Ps  27: 10;  Prov  2: 17;  Isa  54: 6; 
 60: 15;  62: 4;  Jer  49: 11). With in  the context 
 of  the an cient Is ra el ite ex tend ed fam i ly 
struc ture,  this can not re fer  to emotional 
 or geographical sep a ra tion.  The narra
tor  is us ing hyperbole  to emphasize  the 
 change  in perspective  that typically over
takes  a  young  man  when  his  thoughts 
 turn  to  love  and mar riage.
N tn  The per fect  with  vav (ו ) consecu
tive car ries  the  same habitual  or char
acteristic nuance  as  the pre ced ing 

im per fect.  The  verb 
 is traditionally trans
lat ed “cleaves [ to]”;  it 
 has  the ba sic  idea  of 
“ stick  with/ to” ( e.g., 
 it  is  used  of  Ruth res
o lute ly stay ing  with 
 her motherinlaw 
 in  Ruth  1: 14).  In  this 
pas sage  it de scribes 
 the inseparable re la
tion ship be tween  the 
 man  and  the wom an 
 in mar riage  as  God in
tend ed  it.
O tn  Heb “ and  they 
be come  one  flesh.” 
 The per fect  with  vav 
consecutive car ries 
 the  same habitual 

 or characteristic nuance  as  the pre ced
ing verbs  in  the verse.  The retention 
 of  the  word “ flesh” (ר שָׂ  basar)  in  the , בָּ
translation of ten  leads  to im prop er  or 
incomplete in ter pre ta tions.  The He brew 
 word refers  to  more  than  just  a sex u
al  union.  When  they  unite  in mar riage, 
 the  man  and wom an  bring  into be ing  a 
 new fam i ly  unit (הָיָה   plus preposition ל  
[hayah  plus lamed]  means “be come”). 
 The phrase “ one  flesh” oc curs  only  here 
 and  must  be in ter pret ed  in  light  of  v.  23. 
 There  the  man de clares  that  the wom
an  is  bone  of  his  bone  and  flesh  of  his 
 flesh.  To  be  one’s “ bone  and  flesh”  is  to 
 be re lat ed  by  blood  to some one.  For 
ex am ple,  the phrase de scribes  the re la
tion ship be tween La ban  and Ja cob ( Gen 
 29: 14); Abim e lech  and  the Shechemites 
( Judg  9: 2;  his moth er  was  a She chem
ite); Da vid  and  the Is ra el ites ( 2  Sam  5: 1); 
Da vid  and  the el ders  of Ju dah ( 2  Sam 
 19: 12);  and Da vid  and  his neph ew Am
a sa ( 2  Sam  19: 13;  see  2  Sam  17: 25;  1  Chr 
 2: 16– 17).  The ex pres sion “ one  flesh” 
 seems  to in di cate  that  they be come, 
 as  it  were, “ kin,”  at  least legally ( a  new 
fam i ly  unit  is cre at ed)  or metaphorical
ly.  In  this  first mar riage  in hu man his to
ry,  the wom an  was literally  formed  from 
 the  man’s  bone  and  flesh.  Even  though 
lat er mar riag es  do  not in volve  such  a 
di vine surgical operation,  the  first mar
riage  sets  the pat tern  for  how lat er mar
riag es  are un der stood  and ex plains  why 
mar riage supersedes  the parentchild 
re la tion ship.
P tn  Heb “ And  the  two  of  them  were na
ked,  the  man  and  his  wife.”

sn Na ked.  The motif  of na ked ness  is 
in tro duced  here  and  plays  an im por tant 
 role  in  the  next chapter.  In  the Bible na
ked ness conveys differ ent  things.  In  this 
context  it signifies ei ther in no cence  or 
in teg ri ty, de pend ing  on  how  those  terms 
 are defined.  There  is  no  fear  of exploita
tion,  no  sense  of vulnerability.  But af ter 
 the en trance  of  sin  into  the  race, na ked
ness  takes  on  a negative  sense.  It  is  then 
usu al ly con nect ed  with  the  sense  of vul
nerability,  shame, exploitation,  and ex
posure ( such  as  the  idea  of “uncovering 
na ked ness” ei ther  in sex u al exploitation 
 or  in cap tiv i ty  in  war).
Q tn  The im per fect  verb  form  here  has  a 
cus tom ary nuance, in di cat ing  a con tin u
ing con di tion  in  past  time.  The mean ing 
 of  the He brew  term ׁבּוֹש  (bosh)  is “ to  be 

 air,  and  the liv ing crea tures  of  the  field,  but  for  AdamA   no 
com pan ion  who corresponded  to  him  was  found.B  21  So  the 
 Lord  God  caused  the  man  to  fall  into  a  deep  sleep,C   and  while 
 he  was  asleep,D   he  took  part  of  the  man’s  sideE   and  closed  up 
 the  place  with  flesh.F  22  Then  the  Lord  God  madeG   a wom an 
 from  the  part  he  had tak en  out  of  the  man,  and  he  brought 
 her  to  the  man. 23  Then  the  man  said,
  “This one at lastH  is bone of my bones 
  and flesh of my flesh; 
  this one will be calledI  ‘woman,’ 
  for she was taken out ofJ  man.”K  

24  That  is  whyL   a  man  leavesM   his fa ther  and moth er  and 
 unites  withN   his  wife,  and  they be come  a  new fam i ly.O  25  The 
 man  and  his  wife  were  both na ked,P  but  they  were  not 
 ashamed.Q 
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 ashamed,  to  put  to 
 shame,”  but  its mean
ing  is stron ger  than 
“ to  be em bar rassed.” 
 The  word conveys 
 the  fear  of exploita
tion  or  evil—en e mies 
 are  put  to  shame 
 through mil i tary vic
to ry.  It indicates  the 
feel ing  of  shame  that 
approximates  a  fear 
 of  evil.
A tn  The chapter 
be gins  with  a dis
junctive clause (con
junction + sub ject + 
predicate)  that introduces  a  new char ac
ter  and  a  new  scene  in  the sto ry.
B sn  Many theologians identify  or as so
ci ate  the ser pent  with Sa tan.  In  this  view 
Sa tan  comes  in  the dis guise  of  a ser pent 
 or  speaks  through  a ser pent.  This ex
plains  the ser pent’s ca pac i ty  to  speak. 
 While lat er pas sages  in  the Bible  may 
in di cate  there  was  a satanic pres ence 
be hind  the ser pent ( see,  for ex am ple, 
 Rev  12: 9),  the im me di ate context pic
tures  the ser pent  as sim ply  one  of  the 
an i mals  of  the  field cre at ed  by  God ( see 
 vv.  1,  14).  An an cient Jew ish in ter pre ta
tion ex plains  the reference  to  the ser
pent  in  a literal man ner, attributing  the 
ca pac i ty  to  speak  to  all  the an i mals  in 
 the or chard.  This  text ( Jub.  3: 28) states, 
“ On  that  day [ the  day  the  man  and wom
an  were ex pelled  from  the or chard]  the 
 mouth  of  all  the  beasts  and cat tle  and 
 birds  and what ev er  walked  or  moved 
 was  stopped  from speak ing be cause  all 
 of  them  used  to  speak  to  one an oth
er  with  one  speech  and  one lan guage 
[presumed  to  be He brew,  see  12: 26].” 
Josephus,  Ant. 1.1.4 ( 1.41) attributes  the 
ser pent’s ac tions  to jeal ou sy.  He  writes 
 that “ the ser pent, liv ing  in  the com pa
ny  of  Adam  and  his  wife,  grew jeal ous  of 
 the bless ings  which  he sup posed  were 
des tined  for  them  if  they  obeyed  God’s 
behests,  and, be liev ing  that dis obe di ence 
 would  bring trou ble  on  them,  he ma li
cious ly per suad ed  the wom an  to  taste  of 
 the  tree  of wis dom.”
C tn  The He brew  word עָרוּם  (ʿarum) ba
sically  means “clev er.”  This  idea  then 
polarizes  into  the nuances “cun ning” ( in 
 a negative  sense,  see  Job  5: 12;  15: 5),  and 
“pru dent”  in  a positive  sense ( Prov  12: 16, 
 23;  13: 16;  14: 8,  15,  18;  22: 3;  27: 12).  This  same 
polarization  of mean ing  can  be detected 
 in re lat ed  words derived  from  the  same 
 root ( see  Exod  21: 14;  Josh  9: 4;  1  Sam  23: 22; 
 Job  5: 13;  Ps  83: 3).  The negative nuance ob
viously ap plies  in  Gen  3,  where  the  snake 
at tempts  to  talk  the wom an  into dis obey
ing  God  by us ing halftruths  and  lies.

sn  There  is  a wordplay  in He brew be
tween  the  words “na ked” (ים ʿarum ,עֲרוּמִּ
mim)  in  2: 25  and “ shrewd” (עָרוּם , ʿarum) 
 in  3: 1.  The  point  seems  to  be  that  the 
in teg ri ty  of  the  man  and  the wom an  is 
 the fo cus  of  the ser pent’s craft i ness.  At 
 the be gin ning  they  are na ked  and  he  is 
 shrewd; af ter ward,  they  will  be cov ered 
 and  he  will  be  cursed.
D tn  Heb “an i mals  of  the  field.”
E tn  Heb “In deed  that  God  said.”  The be
gin ning  of  the quotation  is elliptical  and 

there fore diffi cult  to translate.  One  must 
sup ply  a phrase  like “ is  it  true”: “In deed, 
[ is  it  true]  that  God  said.”
F sn  God.  The ser pent  does  not  use  the 
ex pres sion “Yah weh  God” [ Lord  God] 
be cause  there  is  no cov enant re la tion ship 
in volved be tween  God  and  the ser pent. 
 He  only  speaks  of “ God.”  In  the process 
 the ser pent  draws  the wom an  into  his 
man ner  of  speech  so  that  she  too  only 
 speaks  of “ God.”
G tn  Heb “ you  must  not  eat  from  all  the 
 tree[ s]  of  the or chard.” Af ter  the negat
ed prohibitive  verb, מִכֹּל  (mikkol, “ from 
 all”)  has  the mean ing “ from  any.”  Note 
 the con struc tion  in  Lev  18: 26,  where  the 
state ment “ you  must  not  do  from  all 
 these abominable  things”  means “ you 
 must  not  do  any  of  these abominable 
 things.”  See  Lev  22: 25  and  Deut  28: 14 
 as  well.
H tn  There  is  a no ta ble  change be tween 
 what  the  Lord  God  had  said  and  what 
 the wom an  says.  God  said “ you  may 
free ly  eat” ( the im per fect  with  the infin
itive ab so lute,  see  2: 16),  but  the wom
an  omits  the emphatic infinitive, say ing 
sim ply “ we  may  eat.”  Her  words  do  not 
re flect  the  sense  of eat ing  to  her  heart’s 
con tent.
I sn  And  you  must  not  touch  it.  The wom
an  adds  to  God’s prohibition, mak ing  it 
 say  more  than  God ex pressed.  G.  von 
 Rad ob serves  that  it  is  as  though  she 
want ed  to  set  a  law  for her self  by  means 
 of  this exaggeration (Gen e sis [ OTL],  86).
J tn  The He brew con struc tion  is ן  (pen)  פֶּ
 with  the im per fect tense,  which conveys 
 a negative pur pose: “ lest  you  die” = “ in 
or der  that  you  not  die.”  By stating  the 
warn ing  in  this  way,  the wom an  omits 
 the emphatic infinitive  used  by  God (“ you 
 shall sure ly  die,”  see  2: 17).
K tn  The re sponse  of  the ser pent in
cludes  the infinitive ab so lute  with  a bla
tant negation  equal  to say ing: “ Not— you 
 will sure ly  die” (מֻתוּן lo’mot , לאֹ  מוֹת תְּ
temutun).  The con struc tion  makes  this 
emphatic be cause nor mal ly  the negative 
particle precedes  the finite  verb.  The ser
pent  is  a  liar, de ny ing  that  there  is  a pen
al ty  for  sin ( see  John  8: 44).

sn Sure ly  you  will  not  die.  Here  the 
ser pent  is  more  aware  of  what  the  Lord 
 God  said  than  the wom an  was;  he sim ply 
 adds  a blatant negation  to  what  God  said. 
 In  the ac count  of  Jesus’ temp ta tion  Jesus 
 is vic to ri ous be cause  he  knows  the scrip
ture bet ter  than Sa tan ( Matt  4: 1– 11).
L tn  Or “ you  will  have un der stand ing.” 
 This obviously refers  to  the acquisition 

 of  the “knowl edge  of 
 good  and  evil,”  as  the 
 next state ment  makes 
 clear.
M tn  Or “ like di vine 
be ings  who  know.” 
 It  is unclear  how  the 
plural participle trans
lat ed “know ing”  is 
functioning.  On  the 
 one  hand, יֹדְעֵי  (yo
deʿe)  could  be tak en 
 as  a substantival par
ticiple functioning  as 
 a predicative adjective 
 in  the sen tence.  In  this 
 case  one  might trans

late: “ You  will  be,  like  God him self, know
ers  of  good  and  evil.”  On  the oth er  hand, 
 it  could  be tak en  as  an attributive adjec
tive modifying אֱלהִֹים (ʾelohim).  In  this 
 case אֱלהִֹים  has  to  be tak en  as  a numerical 
plural re fer ring  to “ gods,” “di vine  or heav
en ly be ings,”  for  if  the  one  true  God  were 
 the in tend ed referent,  a singular  form  of 
 the participle  would ap pear  as  a modifi
er. Fol low ing  this  line  of in ter pre ta tion, 
 one  could translate, “ You  will  be  like di
vine/heav en ly be ings  who  know  good  and 
 evil.”  The fol low ing context  may sup port 
 this translation,  for  in  3: 22  God  says  to  an 
unidentified  group, “ Look,  the  man  has 
be come  like  one  of  us, know ing  good  and 
 evil.”  It  is pos si ble  that  God  is ad dress
ing  his heav en ly  court ( see  the  note  on 
 the  word “ make”  in  1: 26),  the mem bers 
 of  which  can  be  called “ gods”  or “di vine/
heav en ly be ings”  from  the an cient Is
ra el ite perspective ( cf.  KJV,  NAB,  JPS). 
( We  know  some  of  these be ings  as mes
sen gers  or “an gels.”)  An examination  of 
par al lel constructions  shows  that  a pred
icative un der stand ing (“ you  will  be,  like 
 God him self, knowers  of  good  and  evil,”) 
 is pos si ble ( see  Gen  27: 23,  where “ hairy” 
 is predicative, complementing  the  verb 
“ to  be”). Oth er ev i dence suggests  that  the 
participle  is attributive, modifying “di vine/
heav en ly be ings” ( see  Ps  31: 12;  Isa  1: 30; 
 13: 14;  16: 2;  29: 5;  58: 11;  Jer  14: 9;  20: 9;  23: 9; 
 31: 12;  48: 41;  49: 22;  Hos  7: 11;  Amos  4: 11).  In 
 all  of  these  texts,  where  a comparative 
clause  and ac com pa ny ing adjective/par
ticiple fol low  a copulative (“ to  be”)  verb, 
 the adjective/participle  is attributive af ter 
 the  noun  in  the comparative clause.  The 
translation  of “ God”  though  is sup port ed 
 by  how אֱלהִֹים (ʾelohim)  is  used  in  the sur
round ing context  where  it al ways refers 
 to  the  true  God  and  many translations 
 take  it  this  way ( cf.  NIV,  TNIV,  RSV,  NRSV, 
 ESV,  HCSB,  NLT,  NASB,  REB,  and  NKJV). 
 In  this in ter pre ta tion  the plural participle 
refers  to  Adam  and  Eve.
N sn  You  will  be  like  God, know ing  good 
 and  evil.  The ser pent rais es  doubts  about 
 the in teg ri ty  of  God.  He implies  that  the 
 only rea son  for  the prohibition  was  that 
 God  was protecting  the di vine do main. 
 If  the  man  and wom an  were  to  eat,  they 
 would en ter  into  that do main.  The temp
ta tion  is  to overstep divinely es tab lished 
bound aries. ( See  D.  E. Gowan,  When  Man 
Be comes  God [ PTMS],  25.)
O tn  Heb “ And  the wom an  saw.”  The 
clause  can  be rendered  as  a temporal 
clause subordinate  to  the fol low ing  verb 
 in  the sequence.

The Temptation and the Fall

3  NowA   the ser pentB was  more  shrewdC   than  any  of  the 
 wild an i malsD   that  the  Lord  God  had  made.  He  said  to 

 the wom an, “ Is  it real ly  true  thatE   GodF   said, ‘ You  must  not 
 eat  from  any  tree  of  the or chard’?”G  2  The wom an  said  to  the 
ser pent, “ We  may  eatH   of  the  fruit  from  the  trees  of  the or
chard; 3  but con cern ing  the  fruit  of  the  tree  that  is  in  the mid
dle  of  the or chard  God  said, ‘ You  must  not  eat  from  it,  and 
 you  must  not  touch  it,I   or  else  you  will  die.’”J  4  The ser pent 
 said  to  the wom an, “Sure ly  you  will  not  die,K  5  for  God  knows 
 that  when  you  eat  from  it  your  eyes  will  openL   and  you  will 
 be  like  God, know ingM   good  and  evil.”N 

6  WhenO   the wom an  saw  that  the  tree  ���������������������
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A tn  Heb “ that  the 
 tree  was  good  for 
 food.”  The  words 
“pro duced  fruit  that 
 was”  are  not  in  the 
He brew  text,  but  are 
implied.
B tn  The He brew 
 word אֲוָה  ,taʾavah)  תַּ
trans lat ed “at trac
tive”  here) ac tu al ly 
 means “de sir able.” 
 This  term  and  the 
lat er  term נֶחְמָד  
(nekhmad, “de sir
able”)  are synonyms.

sn At trac tive ( Heb 
“de sir able”)…de sir
able.  These  are differ
ent  words  in He brew. 
 The verbal  roots  for 
 both  of  these  forms 
ap pear  in  Deut  5: 21 
 in  the prohibition 
 against cov et ing. 
 Strong de sires usu al
ly  lead  to tak ing.
C tn  Heb “ that  good 
 was  the  tree  for  food, 
 and  that de sir able  it 
 was  to  the  eyes,  and 
de sir able  was  the  tree  to  make  one  wise.” 
 On  the con nec tion be tween mor al wis
dom  and  the “knowl edge  of  good  and 
 evil,”  see  the  note  on  the  word “ evil”  in  2: 9.

sn De sir able  for mak ing  one  wise.  The 
quest  for wis dom  can fol low  the  wrong 
 course,  as in deed  it  does  here.  No  one 
 can be come  like  God  by dis obey ing  God. 
 It  is  that sim ple.  The  Book  of Prov erbs 
stresses  that obtaining wis dom be gins 
 with  the  fear  of  God  that  is evidenced 
 through obe di ence  to  his  word.  Here,  in 
seek ing wis dom,  Eve dis obeys  God  and 
 ends  up  afraid  of  God.
D tn  The pronoun “ it”  is  not  in  the He
brew  text,  but  is sup plied ( here  and  also 
af ter “ ate”  at  the  end  of  this verse)  for 
stylistic rea sons.
sn  She  took… and  ate  it.  The crit i cal  word 
 now discloses  the dis obe di ence: “[ she] 
 ate.”  Since  the  Lord  God  had  said, “ You 
 shall  not  eat,”  the  main  point  of  the di vine 
inquisition  will  be, “ Did  you  eat,” mean
ing, “ did  you dis obey  the com mand?”  The 
wom an  ate, be ing de ceived  by  the ser
pent ( 1  Tim  2: 14),  but  then  the  man  ate, 
apparently will ing ly  when  the wom an 
 gave  him  the  fruit ( see  Rom  5: 12, 1719).
E sn  This pericope ( 3: 1– 7)  is  a  fine ex am
ple  of He brew narrative struc ture. Af ter 
 an introductory disjunctive clause  that 
introduces  a  new char ac ter  and  sets  the 
 stage ( 3: 1),  the narrative tension de vel
ops  through dialogue, culminating  in  the 
ac tion  of  the sto ry.  Once  the dialogue 
 is  over,  the ac tion  is  told  in  a rap id se
quence  of verbs— she  took,  she  ate,  she 
 gave,  and  he  ate.
F tn  The Hitpael participle  of ְהָלָך  (hal
akh, “ to  walk,  to  go”)  here  has  an iter
ative  sense, “mov ing”  or “go ing  about.” 
 While  a translation  of “walk ing  about” 
 is pos si ble,  it assumes  a theophany,  the 
pres ence  of  the  Lord  God  in  a hu man 
 form.  This  is  more  than  the  text asserts.
G tn  The ex pres sion  is traditionally ren
dered “ cool  of  the  day,” be cause  the 

He brew  word ַרוּח  (ruakh)  can  mean 
“ wind.”  U. Cassuto (Gen e sis:  From  Adam 
 to  Noah, 15254) con cludes af ter  lengthy 
dis cus sion  that  the ex pres sion refers  to 
af ter noon  when  it be came  hot  and  the 
 sun  was be gin ning  to decline.  J.  J. Niehaus 
( God  at Si nai [SOTBT], 15557) offers  a dif
fer ent in ter pre ta tion  of  the phrase, re lat
ing יוֹם  (yom, usu al ly un der stood  as “ day”) 
 to  an Akkadian cognate umu (“ storm”) 
 and translates  the phrase “ in  the  wind 
 of  the  storm.”  If Niehaus  is cor rect,  then 
 God  is  not pictured  as tak ing  an af ter
noon stroll  through  the or chard,  but  as 
com ing  in  a pow er ful wind storm  to con
front  the  man  and wom an  with  their re
bel lion.  In  this  case קוֹל  יְהוָה  (qolyehvah, 
“ sound  of  the  Lord”)  may re fer  to  God’s 
thunderous  roar,  which typically ac com
pa nies  his ap pear ance  in  the  storm  to 
 do bat tle  or ren der judg ment ( e.g.,  see 
 Ps  29).
H tn  The  verb  used  here  is  the Hitpael, 
giv ing  the reflexive  idea (“ they  hid them
selves”).  In  v.  10,  when  Adam an swers  the 
 Lord,  the Niphal  form  is  used  with  the 
 same  sense: “ I  hid.”
I tn  The He brew  verb קָרָא  (qaraʾ, “ to  call”) 
fol lowed  by  the preposition אֶל  (ʾel)  or ל  
(lamed) “ to,  unto”) of ten car ries  the con
notation  of “sum mon.”
J sn  Where  are  you?  The ques tion  is prob
a bly rhetorical ( a fig ure  of  speech  called 
erotesis) rath er  than literal, be cause  it 
 was spo ken  to  the  man,  who an swers  it 
 with  an ex pla na tion  of  why  he  was hid ing 
rath er  than  a location.  The ques tion  has 
 more  the  force  of “ Why  are  you hid ing?”
K tn  Heb “ and  he  said.”
L tn  Heb “ your  sound.”  If  one  sees  a 
 storm theophany  here ( see  the  note  on 
 the  word “ time”  in  v.  8),  then  one  could 
translate, “ your pow er ful  voice.”
M tn  Heb “ and  he  said.”  The referent 
( the  Lord  God)  has  been spec i fied  in  the 
translation  for clarity.
N sn  Who  told  you  that  you  were na ked? 

 This  is an oth er rhe
torical ques tion, ask
ing  more  than  what 
 it ap pears  to  ask.  The 
sec ond ques tion  in  the 
verse re veals  the  Lord 
 God’s  real con cern.
O sn  The He brew 
 word or der (“ Did  you 
 from  the  tree— which 
 I com mand ed  you  not 
 to  eat  from  it— eat?”) 
 is ar ranged  to empha
size  that  the  man’s 
 and  the wom an’s eat
ing  of  the  fruit  was  an 
 act  of dis obe di ence. 
 The rel a tive clause 
in sert ed im me di ate
ly af ter  the reference 
 to  the  tree  brings  out 
 this  point  very  well.
P tn  The He brew 
con struc tion  in  this 
sen tence  uses  an in
de pen dent nominative 
ab so lute (for mer
ly  known  as  a casus 
pendens). “ The wom
an”  is  the in de pen dent 
nominative ab so lute; 

 it  is  picked  up  by  the formal sub ject,  the 
pronoun “ she” writ ten  with  the  verb (“ she 
 gave”).  The  point  of  the con struc tion  is  to 
 throw  the emphasis  on “ the wom an.”  But 
 what  makes  this  so strik ing  is  that  a rel
a tive clause  has  been in sert ed  to ex plain 
 what  is  meant  by  the reference  to  the 
wom an: “ whom  you  gave  me.” Ul ti mate ly, 
 the  man  is blaming  God  for giv ing  him  the 
wom an  who ( from  the  man’s view point) 
 caused  him  to  sin.
Q tn  The  words “ some  fruit”  here  and 
 the pronoun “ it”  at  the  end  of  the sen
tence  are  not  in  the He brew  text,  but  are 
sup plied  for stylistic rea sons.
R tn  The  use  of  the demonstrative pro
noun  is enclitic, serv ing  as  an undeclined 
particle  for emphasis.  It  gives  the  sense  of 
“ What  in  the  world  have  you  done?” ( see 
 R.  J. Williams, He brew Syntax,  24,  118).
S sn  The He brew  word or der  puts  the 
sub ject (“ the ser pent”) be fore  the  verb 
 here, giv ing prominence  to  it.
T tn  This  verb ( the Hiphil  of א  (nashaʾ , נָשָׁ
 is  used else where  of  a  king  or  god mis
lead ing  his peo ple  into  false con fi dence 
( 2  Kgs  18: 29 =  2  Chr  32: 15 =  Isa  36: 14;  2 
 Kgs  19: 10 =  Isa  37: 10),  of  an  ally de ceiv
ing  a part ner ( Obad  7),  of  God de ceiv ing 
 his sin ful peo ple  as  a  form  of judg ment 
( Jer  4: 10),  of  false proph ets instilling  their 
au di ence  with  false  hope ( Jer  29: 8),  and 
 of  pride  and  false con fi dence pro duc ing 
selfdeception ( Jer  37: 9;  49: 16;  Obad  3).
U sn  Note  that  God  asks  no ques tion  of 
 the ser pent,  does  not  call  for con fes sion, 
 as  he  did  to  the  man  and  the wom an; 
 there  is  only  the an nounce ment  of  the 
 curse.  The or der  in  this sec tion  is chias
tic:  The  man  is ques tioned,  the wom an  is 
ques tioned,  the ser pent  is  cursed, sen
tence  is  passed  on  the wom an, sen tence 
 is  passed  on  the  man.
V tn  The He brew  word trans lat ed 
“ cursed,”  a passive participle  from אָרָר  
(ʾarar), ei ther  means “pun ished”  or “ban
ished,” de pend ing  on  how  one in ter prets 

 pro duced  fruit that  was  good  for  food,A   was at trac tiveB   to 
 the  eye,  and  was de sir able  for mak ing  one  wise,C  she  took 
 some  of  its  fruit  and  ate  it.D   She  also  gave  some  of  it  to  her 
hus band  who  was  with  her,  and  he  ate  it.E  7  Then  the  eyes  of 
 both  of  them  opened,  and  they  knew  they  were na ked;  so  they 
 sewed  fig  leaves to geth er  and  made cov er ings  for them selves.

The Judgment Oracles of God at the Fall
8  Then  the  man  and  his  wife  heard  the  sound  of  the  Lord 
 God mov ing  aboutF   in  the or chard  at  the breezy  timeG   of 
 the  day,  and  they  hidH   from  the  Lord  God  among  the  trees 
 of  the or chard. 9  But  the  Lord  God  called  toI   the  man  and 
 said  to  him, “ Where  are  you?”J  10  The  man re plied,K  “ I  heard 
 you mov ing  aboutL   in  the or chard,  and  I  was  afraid be cause 
 I  was na ked,  so  I  hid.” 11  And  the  Lord  GodM   said, “ Who  told 
 you  that  you  were na ked?N   Did  you  eat  from  the  tree  that 
 I com mand ed  you  not  to  eat  from?”O  12  The  man  said, “ The 
wom an  whom  you  gave  me,  she  gaveP   me  some  fruitQ   from 
 the  tree  and  I  ate  it.” 13  So  the  Lord  God  said  to  the wom an, 
“ What  is  thisR   you  have  done?”  And  the wom an re plied, “ The 
ser pentS  trickedT   me,  and  I  ate.”
 14 The Lord God said to the serpent,U  
  “Because you have done this, 
  cursedV  are you above all the cattle 
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 the fol low ing prep
osition.  If  the prep
osition  is tak en  as 
comparative,  then 
 the  idea  is “ cursed 
[ i.e., pun ished]  are 
 you  above [ i.e.,  more 
 than]  all  the  wild 
 beasts.”  In  this  case 
 the comparative 
preposition re flects 
 the ear li er com par i
son:  The ser pent  was 
 more  shrewd  than  all 
oth ers,  and  so  more  cursed  than  all oth
ers.  If  the preposition  is tak en  as separa
tive ( see  the  note  on  the  word “ban ished” 
 in  4: 11),  then  the  idea  is “ cursed  and ban
ished  from  all  the  wild  beasts.”  In  this 
 case  the ser pent  is con demned  to iso la
tion  from  all  the oth er an i mals.
A tn  Heb “ go”; “ walk,”  but  in En glish 
“ crawl”  or “slither” bet ter de scribes  a 
ser pent’s movement.
B sn  Dust  you  will  eat. Be ing re strict ed  to 
crawl ing  on  the  ground  would necessar
ily in volve “eat ing  dust,” al though  that  is 
 not  the  diet  of  the ser pent.  The  idea  of 
be ing  brought  low,  of “eat ing  dust”  as  it 
 were,  is  a sym bol  of hu mil i a tion.
C tn  The He brew  word trans lat ed “hos
til i ty”  is derived  from  the  root אֵיב  (ʾev, 
“ to  be hos tile,  to  be  an ad ver sary [ or en
e my]”).  The  curse an nounc es  that  there 
 will  be con tin u ing hos til i ty be tween  the 
ser pent  and  the wom an.  The ser pent  will 
 now  live  in  a “bat tle  zone,”  as  it  were.
D sn  The He brew  word trans lat ed “off
spring”  is  a collective singular.  The  text 
anticipates  the ongoing strug gle be tween 
hu man be ings ( the wom an’s off spring) 
 and dead ly poi son ous  snakes ( the ser
pent’s off spring).  An an cient Jew ish in
ter pre ta tion  of  the pas sage states: “ He 
 made  the ser pent,  cause  of  the de ceit, 
 press  the  earth  with bel ly  and  flank, hav
ing bit ter ly driv en  him  out.  He aroused 
 a  dire en mi ty be tween  them.  The  one 
 guards  his  head  to  save  it,  the oth er  his 
 heel,  for  death  is  at  hand  in  the proximity 
 of  men  and malignant poi son ous  snakes.” 
 See  Sib.  Or.  1: 59– 64.  For  a sim i lar in ter
pre ta tion  see Josephus,  Ant. 1.1.4 (1.5051).
E tn  Heb “ he  will at tack [ or “ bruise”]  you 
[ on]  the  head.”  The singular pronoun  and 
 verb  agree grammatically  with  the collec
tive singular  noun “off spring.”  For oth er 
ex am ples  of singular  verb  and pronomi
nal  forms be ing  used  with  the collective 
singular “off spring,”  see  Gen  16: 10;  22: 17; 
 24: 60.  The  word “ head”  is  an adverbial 
accusative, locating  the  blow.  A crush ing 
 blow  to  the  head  would  be potential
ly fa tal.
F tn  Or “ but  you  will…”;  or “ as  they at
tack  your  head,  you  will at tack  their 
 heel.”  The disjunctive clause (conjunc
tion + sub ject +  verb)  is un der stood  as 
contrastive.  Both clauses  place  the sub
ject be fore  the  verb,  a con struc tion  that 
 is some times  used  to in di cate synchronic 
ac tion ( see  Judg  15: 14).
G sn  You  will at tack  her offspring’s  heel. 
 Though  the con flict  will ac tu al ly in volve 
 the ser pent’s off spring ( snakes)  and  the 
wom an’s off spring (hu man be ings),  v. 
 15b  for rhetorical effect depicts  the con
flict  as be ing be tween  the ser pent  and 

 the wom an’s off spring,  as  if  the ser pent 
 will outlive  the wom an.  The state ment  is 
personalized  for  the  sake  of  the address
ee ( the ser pent)  and re flects  the an cient 
Semitic concept  of corporate solidarity, 
 which emphasizes  the  close re la tion
ship be tween  a progenitor  and  his off
spring.  Note  Gen  28: 14,  where  the  Lord 
 says  to Ja cob, “ Your off spring  will  be  like 
 the  dust  of  the  earth,  and  you [sec ond 
masculine singular]  will  spread  out  in  all 
di rec tions.” Ja cob  will “ spread  out”  in  all 
di rec tions  through  his off spring,  but  the 
 text states  the mat ter  as  if  this  will hap
pen  to  him per son al ly.
H tn  The nuance  of  this  rare  verb  is dif
fi cult  to  know  with cer tain ty.  The wom
an’s off spring  and  the ser pent’s off spring 
 are  both  said  to שׁוּף  (shuf)  at  each oth er. 
 Some  have sup posed  two homonymous 
 roots mean ing “ to  bite”  and “ to  crush,” 
 but  this ap pears  forced.  In  the oth er  two 
 uses  of  the  verb  the sub jects  are dark
ness ( Ps  139: 11)  and  a  storm ( Job  9: 17). 
 These  make  a mean ing “ bruise”  look im
probable  for שׁוּף . How ev er  for  Ps  139: 11  a 
conjectural read ing  from סָכַך  (sakhakh; 
“ to cov er”)  has be come wide ly ac cept ed 
 in  place  of שׁוּף . Oth ers pro pose  that שׁוּף  
(shuf)  and אַף  are re lat ed,  the  (shaʾaf)  שָׁ
lat ter in clud ing meanings “ to pester,  to 
at tack” (HALOT,  1375). Cognates  in  West 
 and  South Semitic in clude meanings  of 
spread ing, rubbing, smearing, stroking, 
 and polishing. Per haps  a cer tain motion, 
 side  to  side  or  back  and  forth,  is cen tral 
 to  the mean ing.  This  can eas i ly  be pic
tured  in  a confrontation be tween  a  man 
 and  a  snake, wheth er strik ing  at  each 
oth er  or sway ing be fore  the  strike.  The 
 LXX  uses τηρεω (tēreō) “ to  watch,  keep, 
 guard”  which envisions  the  two watch ing 
 each oth er  in  wary anticipation  of at tack.

sn  Rom  16: 20  may  echo  Gen  3: 15  but  it 
 does  not  use  any  of  the spe cific lan guage 
 of  Gen  3: 15  in  the  LXX.  Paul  uses  the im
agery  of  God  soon crush ing Sa tan’s  head 
un der  the  feet  of  the  church.  If  Paul  were 
interpreting  Gen  3: 15,  he  is  not see ing  it 
 as culminating  in  and limited  to  Jesus de
feat ing Sa tan  via  the cru ci fix ion  and res
ur rec tion,  but ex tend ing be yond  that.
I tn  Heb “ you  will at tack  him [ on]  the 
 heel.”  The  verb (trans lat ed “at tack”) 
 is re peat ed  here,  a  fact  that  is ob
scured  by  some translations ( e.g.,  NIV 
“ crush… strike”).  The singular pronoun 
 agrees grammatically  with  the collective 
singular  noun “off spring.”  For oth er ex
am ples  of singular  verb  and pronomi
nal  forms be ing  used  with  the collective 
singular “off spring,”  see  Gen  16: 10;  22: 17; 
 24: 60.  The  word “ heel”  is  an adverbial ac
cusative, locating  the  blow.  A  bite  on  the 

 heel  from  a poi son ous 
ser pent  is potential
ly fa tal.

sn  The etiologi
cal na ture  of  v.  15  is 
apparent,  though  its 
relevance  for mod
ern west ern  man  is 
per haps  lost be cause 
 we rare ly  come  face 
 to  face  with poi son
ous  snakes. An cient 
Is ra el ites,  who of ten 
encountered  snakes 

 in  their dai ly ac tivi ties ( see,  for ex am
ple,  Eccl  10: 8;  Amos  5: 19),  would  find  the 
state ment  quite meaningful  as  an ex pla
na tion  for  the hos til i ty be tween  snakes 
 and humans. ( In  the broader an cient 
 Near East ern context, com pare  the Mes
opotamian ser pent  omens.  See  H.  W.  F. 
Saggs,  The Great ness  That  Was Bab ylon, 
 309.)  This ongoing strug gle,  when in ter
pret ed  in  light  of  v.  15,  is  a tangible re
mind er  of  the con flict in tro duced  into 
 the  world  by  the  first humans’ re bel lion 
 against  God.  Many Chris tian theologians 
(go ing  back  to Irenaeus) un der stand  v. 
 15  as  the socalled protevangelium, sup
pos ed ly proph e sy ing  Christ’s vic to ry  over 
Sa tan ( see  W. Witfall, “Gen e sis  3: 15— a 
Protevangelium?”  CBQ  36 [ 1974]: 36165; 
 and  R.  A. Martin, “ The Ear li est Messian
ic In ter pre ta tion  of Gen e sis  3: 15, ”  JBL 
 84 [ 1965]: 42527).  In  this allegorical ap
proach,  the wom an’s off spring  is initially 
 Cain,  then  the  whole hu man  race,  and ul
ti mate ly  Jesus  Christ,  the off spring ( Heb 
“ seed”)  of  the wom an ( see  Gal  4: 4).  The 
off spring  of  the ser pent in cludes  the  evil 
pow ers  and de mons  of  the spir it  world, 
 as  well  as  those humans  who  are  in  the 
king dom  of dark ness ( see  John  8: 44). Ac
cord ing  to  this  view,  the pas sage  gives 
 the  first  hint  of  the gos pel. Sa tan de liv
ers  a crippling  blow  to  the  Seed  of  the 
wom an ( Jesus),  who  in  turn de liv ers  a fa
tal  blow  to  the Ser pent ( first de feat ing 
 him  through  the  death  and res ur rec tion 
[ 1  Cor  15: 55– 57]  and  then de stroy ing  him 
 in  the judg ment [ Rev  12: 7– 9;  20: 7– 10]). 
How ev er,  the grammatical struc ture  of 
 Gen  3: 15b  does  not sug gest  this  view.  The 
repetition  of  the  verb “at tack,”  as  well  as 
 the  word or der, suggests mu tu al hos til i
ty  is be ing depicted,  not  the de feat  of  the 
ser pent.  If  the ser pent’s de feat  were be
ing por trayed,  it  is  odd  that  the alleged 
de scrip tion  of  his  death  comes  first  in  the 
sen tence.  If  he  has al ready  been  crushed 
 by  the wom an’s “ Seed,”  how  can  he 
 bruise  his  heel?  To sus tain  the allegorical 
 view,  v.  15b  must  be trans lat ed  in  one  of 
 the fol low ing  ways: “ he  will  crush  your 
 head,  even  though  you at tack  his  heel” 
( in  which  case  the sec ond clause  is con
cessive)  or “ he  will  crush  your  head  as 
 you at tack  his  heel” ( the clauses,  both  of 
 which  place  the sub ject be fore  the  verb, 
 may in di cate synchronic ac tion).
J tn  The im per fect  verb  form  is empha
sized  and in ten si fied  by  the infinitive ab
so lute  from  the  same  verb.
K tn  Heb “ your  pain  and  your con cep
tion,” suggesting  to  some in ter pret ers 
 that hav ing  a  lot  of chil dren  was  a re sult 
 of  the judg ment (prob a bly  to  make  up 
 for  the  loss  through  death).  But  the  next 

  and all the living creatures of the field! 
  On your belly you will crawlA  
  and dust you will eatB  all the days of your life. 
 15 And I will put hostilityC  between you and the woman 
  and between your offspring and her offspring;D  
  her offspring will attackE  your head,
  andF  youG  will attackH her offspring’s heel.”I 
 16 To the woman he said,
  “I will greatly increaseJ  your labor pains;K  
  with pain you will give birth to children.
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clause  shows  that 
 the  pain  is as so ci at ed 
 with con cep tion  and 
child birth.  The  two 
 words  form  a hen
diadys ( where  two 
 words  are  joined  to 
ex press  one  idea,  like 
“ good  and an gry”  in En glish),  the sec ond 
ex plain ing  the  first. “Con cep tion,”  if  the 
cor rect mean ing  of  the  noun,  must  be fig
urative  here  since  there  is  no  pain  in con
cep tion;  it  is  a synecdoche, rep re sent ing 
 the en tire process  of child birth  and  child 
rear ing  from  the  very  start. How ev er, re
cent etymological research suggests  the 
 noun  is derived  from  a  root הרר  (hrr),  not 
 ”and  means “trem bling,  pain  ,(hrh)  הרה
( see  D. Tsumura, “ A  Note  on הרוֹן  ( Gen 
 3,  16),”  Bib  75 [ 1994]: 398400).  In  this 
 case “ pain  and trem bling” refers  to  the 
phys i cal effects  of child birth.  The  word 
בוֹן  an abstract  noun  ,(”ʿitsevon, “ pain) עִצְּ

re lat ed  to  the  verb (עָצַב , ʿatsav), in cludes 
 more  than phys i cal  pain.  It  is emotion
al dis tress  as  well  as phys i cal  pain.  The 
 same  word  is  used  in  v.  17  for  the  man’s 
pain ful  toil  in  the  field.
A tn  Heb “ and to ward  your hus band [ will 
 be]  your de sire.”  The nominal sen tence 
 does  not  have  a  verb;  a fu ture  verb  must 
 be sup plied, be cause  the fo cus  of  the or
a cle  is  on  the fu ture strug gle.  The precise 
mean ing  of  the  noun שׁוּקָה  ,teshuqah) תְּ
“de sire”)  is de bat ed.  Many in ter pret ers 
con clude  that  it refers  to sex u al de sire 
 here, be cause  the sub ject  of  the pas
sage  is  the re la tion ship be tween  a  wife 

 and  her hus band,  and 
be cause  the  word  is 
 used  in  a romantic 
 sense  in  Song  7: 11  HT 
( 7: 10  ET). How ev er, 
 this in ter pre ta tion 
 makes lit tle  sense  in 
 Gen  3: 16.  First,  it  does 

 not  fit  well  with  the assertion “ he  will 
dom i nate  you.” Sec ond,  it implies  that 
sex u al de sire  was  not  part  of  the orig i nal 
cre a tion,  even  though  the  man  and  the 
wom an  were  told  to mul ti ply.  And  third, 
 it ig nores  the usage  of  the  word  in  Gen 
 4: 7  where  it refers  to  sin’s de sire  to con
trol  and dom i nate  Cain. ( Even  in  Song  of 
 Songs  it car ries  the ba sic  idea  of “con
trol,”  for  it de scribes  the  young  man’s 
de sire  to “ have  his  way sex u al ly”  with 
 the  young wom an.)  In  Gen  3: 16  the  Lord 
an nounc es  a strug gle,  a con flict be tween 
 the  man  and  the wom an.  She  will de sire 
 to con trol  him,  but  he  will dom i nate  her 

  You will want to control your husband,A  
  but he will dominateB you.”
 17 But to AdamC  he said, 
  “Because you obeyedD  your wife 
  and ate from the tree about which I commanded you, 
  ‘You must not eat from it,’ 
  the ground is cursedE  because of you; 
  in painful toil you will eatF  of it all the days of your life. 
 18 It will produce thorns and thistles for you, 
  but you will eat the grainG  of the field. 
 19 By the sweat of your browH  you will eat food 
  until you return to the ground,I  
  for out of it you were taken; 
  for you are dust, and to dust you will return.”J  

20  The  manK   named  his  wife  Eve,L  be causeM   she  was  the 
moth er  of  all  the liv ing.N  21  The  Lord  God  made gar ments 
 from  skinO   for  Adam  and  his  wife,  and  clothed  them. 22  And 
 the  Lord  God  said, “ NowP   that  the  man  has be come  like  one 
 of  us,Q  know ingR   good  and  evil,  he  must  not  be al lowedS   to 
 stretch  out  his  hand  and  take  also  from  the  tree  of  life  and 
 eat,  and  live for ev er.” 23  So  the  Lord  God ex pelled  himT   from 
 the or chard  in  Eden  to cul ti vate  the  ground  from  which  he 
 had  been tak en. 24  When  he  droveU   the  man  out,  he  placed 
 on  the east ern  sideV   of  the or chard  in  Eden angelic sen triesW  

 who  used  the  flame  of  a whirl ing  swordX   to  guard  the  way  to 
 the  tree  of  life.

The Story of Cain and Abel

4  NowY   the  man  was in ti mate  withZ   his  wife  Eve,  and  she 
be came preg nanta   and  gave  birth  to  Cain.  Then  she  said, 

“ I  have cre at edb   a  man  just  as  the  Lord  did!”c  2  Then  she  gave 
 birthd   to  his broth er  Abel.e   Abel  took  care  of  the  flocks,  while 
 Cain cul ti vat ed  the  ground.f 

3  At  the des ig nat ed  timeg   Cain  brought  some  of  the  fruit  of 
 the  ground  for  an off er ingh   to  the  Lord.4  But  Abel  broughti  
 some  of  the first born  of  his  flock— even  the fattestj   of  them. 
 And  the  Lord  was  pleased  withk   Abel  and  his off er ing, 5  but 
 with  Cain  and  his off er ing  he  was  not  pleased.l   So  Cain be
came  very an gry,m   and  his ex pres sion  was downcast.n 

6  Then  the  Lord  said  to  Cain, “ Why  are  you an gry,  and  why 
 is  your ex pres sion downcast? 7  Is  it  not  trueo   that  if  you  do 
 what  is  right,  you  will  be  fine?p   But  if  you  do  not  do  what  is 
 right,  sin  is crouch ingq   at  the  door.  It de sires  to dom i nate 
 you,  but  you  must sub due  it.”r 

8  Cain  said  to  his broth er  Abel, “ Let’s  go  out  to  the  field.”s  
 While  they  were  in  the  field,  Cain at tackedt   his broth eru   Abel 
 and  killed  him.

9  Then  the  Lord  said  to  Cain, “ Where  is  your broth er 
 Abel?”v   And  he re plied, “ I  don’t  know!  Am  I  my broth er’s 
guard ian?”w  10  But  the  Lord  said, “ What  have  you  done?x   The 
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in stead.  This in ter pre ta tion  also  fits  the 
 tone  of  the pas sage,  which  is  a judg ment 
or a cle.  See fur ther Susan  T.  Foh, “ What 
 is  the Wom an’s De sire?”  WTJ  37 ( 1975): 
37683.
A tn  The He brew  verb ל  (mashal)  מָשַׁ
 means “ to  rule  over,”  but  in  a  way  that 
emphasizes pow er ful con trol, domina
tion,  or mas tery.  This  also  is  part  of  the 

baser hu man na ture.  The translation as
sumes  the im per fect  verb  form  has  an 
objective/indicative  sense  here. An oth
er option  is  to un der stand  it  as hav ing 
 a modal, desiderative nuance, “ but  he 
 will  want  to dom i nate  you.”  In  this  case, 
 the  Lord sim ply an nounc es  the strug gle 
with out in di cat ing  who  will  emerge vic
to ri ous.

sn  This pas sage  is  a judg ment or a
cle.  It an nounc es  that con flict be tween 
 man  and wom an  will be come  the  norm 
 in hu man society.  It  does  not depict  the 
 NT ideal,  where  the hus band sacrificially 
 loves  his  wife,  as  Christ  loved  the  church, 
 and  where  the  wife rec og niz es  the hus
band’s lov ing lead er ship  in  the fam i ly  and 
vol un tar i ly sub mits  to  it.  Sin pro duc es 

 voiceA   of  your broth er’s  blood  is cry ing  out  to  me  from  the 
 ground! 11  So  now,  you  are ban ishedB   from  the  ground,  which 
 has  opened  its  mouth  to re ceive  your broth er’s  blood  from 
 your  hand. 12  When  you  try  to cul ti vateC   the

 ground  it  will  no lon ger  yieldD   its  bestE   for  you.  You  will 
 be  a home less wan der erF   on  the  earth.” 13  Then  Cain  said  to 
 the  Lord, “ My pun ish mentG   is  too  great  to en dure!H  14  Look! 
 You  are driv ing  me  off  the  landI  to day,  and  I  must  hide  from 
 your pres ence.J   I  will  be  a home less wan der er  on  the  earth; 
who ev er  finds  me  will  kill  me.” 15  But  the  Lord  said  to  him, 
“ All  right  then,K   if any one  kills  Cain,  Cain  will  be  avenged sev
en  times  as  much.”L   Then  the  Lord  put  a spe cial  markM   on 
 Cain  so  that  no  one  who  found  him  would  strike  him  down.N  
16  So  Cain  went  out  from  the pres ence  of  the  Lord  and  lived 
 in  the  land  of  Nod,O   east  of  Eden.

The Beginning of Civilization
17  Cain  was in ti mate  withP   his  wife,  and  she be came preg
nantQ   and  gave  birth  to  Enoch.  Cain  was build ing  a  city,  and 
 he  named  the  city af terR   his  son  Enoch. 18  To  Enoch  was  born 
 Irad,  and  Irad  was  the fa ther  ofS  Me hu ja el. Me hu ja el  was 
 the fa ther  of Me thu sha el,  and Me thu sha el  was  the fa ther 
 of La mech.

19 La mech  took  two  wives  for him self;  the  name  of  the  first 
 was  Adah,  and  the  name  of  the sec ond  was Zil lah. 20  Adah  gave 
 birth  to Ja bal;  he  was  the  firstø   of  those  who  live  in  tents  and 
 keepø  live stock. 21  The  name  of  his broth er  was Ju bal;  he  was 
 the  first  of  all  who  play  the  harp  and  the  flute. 22  Now Zil lah 
 also  gave  birth  to TubalCain,  who heat ed met al  and  shapedø  
 all  kinds  of  tools  made  of  bronze  and  iron.  The sis ter  of Tub
alCain  was Na a mah.

23 La mech  said  to  his  wives,
  “Adah and Zillah! Listen to me! 
  You wives of Lamech, hear my words! 
  I have killed a man for wounding me, 
  a young manø  for hurting me.
 24 If Cain is to be avenged seven times as much, 
  then Lamech seventyseven times!”ø  

25  And  Adam  was in ti mate  withø   his  wife  again,  and  she 
 gave  birth  to  a  son.  She  named  him  Seth, say ing, “ God  has 
giv enø   me an oth er  childø   in  place  of  Abel be cause  Cain  killed 
 him.” 26  And  a  son  was  also  born  to  Seth,  whom  he  named 
 Enosh.  At  that  time peo pleø  be gan  to wor shipø   the  Lord.

From Adam to Noah

5  This  is  the rec ordø   of  the fam i ly  lineø   of  Adam.
 When  God cre at ed humankind,ø   he  made  themø   in  the 

like ness  of  God. 2  He cre at ed  them  male  and fe male;  when 
 they  were cre at ed,  he  blessed  them  and  named  them “hu
mankind.”ø 
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